Political Economy of Aro Society

By Mazi Ben Ezumah

Prices of goods and services are high in Aro. Surprisingly, Aro is very close to Aba – the commercial nerve centre of the entire South East, a mere two and half hours drive away. Reason is, very few people are willing to engage in trading and other commercial activities’Ask any permanent resident and he is bound to tell you that life in Aro is, to say the least very difficult. Even at the best of times and seasons things remain hard, prices of goods and services very high. Need add that most people are desperately poor; a sizeable portion of the population are retirees, widows, orphans and old people merely eking out a living in over-cropped acres. Among the categories of people mentioned who are lucky, rely on their family members outside the town for sustenance. The crux of the matter is that there is high incidence of poverty, hunger and disease in Aro. This manifests in high mortality rate; hence, no weekend goes by without a funeral or activities related to it. The main thrust of this article is to critically evaluate the root causes of poverty, and hunger in Aro and proffer possible solutions to the twin plagues. Our people cannot be said to be lazy; yet for years farming activities have remained at subsistence level. Those who farm are few and remain largely ignorant of improved varieties and farm imputes such as fertilizers. Big time farming or mechanized methods are simply undiscovered and non-existent. The effects of these anomalies stares every one in the face each morning at impoverished breakfast tables.
Aro is surrounded by rivers including the Itu river or Enyong River which empties into the Cross River and subsequently the Atlantic yet there are no fishermen. And so is it a surprise there is no fresh fish to be bought or to be eaten in the whole of Aro? The last time some men were sighted doing some sort of fishing at Iyi-Ocha-nta, their method was simply laughable – spear fishing! An old method which involves killing fish with long spears. It is agonizingly slow and tiresome; because you have to first sight the fish, aim and spear. The issue is how many fish could one sight, successfully spear and carry home?  Conclusion: a bad method in a dire situation where many mouths are hungry waiting to be fed. Spear fishing is more of  a hobby than occupation. Aro has many rivers, streams and ponds, yet very few people take to fishing or see fishing as a source of livelihood. Another complaint is that prices of goods and services are high in Aro. Surprisingly, Aro is very close to Aba – the commercial nerve centre of the entire South East, a mere two and half hours drive away. Reason is, very few people are willing to engage in trading and other commercial activities. Why has Ohafia fully assumed an urban status, always, a beehive of activities? It’s simply because many people engage themselves in all sorts of money yielding activities including pottery, blacksmitting, basket-weaving, barbing, auto-mechanic repairs and so on. All markets are always open; most people work really hard. Aro remains generally sleepy and stunted. In most villages with an average of twenty thousand inhabitants one can hardly count up to two well-stocked retail shops. If you have a vehicle breakdown in any part of the town you would have to go to Asaga – even there, it’s only one or two people involved in auto repairs. No mechanics village; very few are willing to engage in such a trade yet several youth roam the town.  More so, very few people are engaged in transport business. That is why you stand the risk of being stranded if you arrive at Ohafia park soon after dusk. The chances are high that there won’t be any vehicle heading to Aro. Who is to blame when the business is in the hands of people from outside the town. There are virgin rain forests yet hunting is almost an unknown occupation. One is yet to come across a hunter in Aro. Is it then a surprise that food on many a table goes without sufficient protein. Also in the whole of Aro there is hardly any existing poultry farm. In effect very few people exclude eggs or chicken as part of their regular diets. The question is where is the much talked about enterprising spirit of the average Aro man. Where is that zeal that dominates, explores, pushes, conquers and thrives even in hostile, sterile environments? Is it a myth or reality? A mere figment of imagination or substance? With fertile soil, rivers, and good seasons isn’t a tragic irony that majority of our people are hungry and in crushing poverty? High percentage of staple food is carbohydrate based with very little meat, fish and vegetables. The long term effect of this condition is simply gruesome. Public health is jeopardized and over-burdened by high rate of diseases which have their root causes in the poor dietary patterns of many people. Aro depends on surrounding communities for so many things to a point of distracting and diversionary complacency. Even the popular palm wine consumed by so many. One is yet to come across any Aro man who taps palm wine. Tut-tut-tut; it has to come from Ikot-Ekpene, Oron, Oboteme and other places. Yet we share the same palms, same soil, same seasons. Methinks, the time has come for the average Aroman to be re-orientated, and galvanized into the enormous opportunities that exist in cottage industry and such other productive ventures. Financial empowerment and high standard of living can only come through hard work; commitment and interest in commercial activities, which would naturally attract investments via micro-credit schemes, loans, and so on. Isusu schemes, cooperative societies should be re-activated and made to address the issues of youth unemployment, hunger, poverty and people in desperate conditions. Finally, the inherent contradictions in our socio-economic activities must be urgently redressed if we are to jump-start the prostrate kingdom and set it on the path of sustainable socio-economic development.

Education 
The Growth And Role of Education

By Mazi Emma K.O. Ivi

Education is a life long learning that begins long before one starts attending school. So, it is not limited to just going to school. Everyone receives some kind of education just by learning from life. Even in this modern age as it was in the ancient days, education, like charity begins at home. At homes, children learn to do, and behave the way their parents and people around them do. They learn from the nature around them and from the culture and societal values in which they found themselves. In the ancient times, education was mainly centered around the home. Children were educated to master only the skills needed for provision of food, clothing and shelter. For such were the needs and aspirations of the society and individuals then. Later when wars began to erupt amongst various groups of people, skills in military were added as part of training. Methods of writing were first developed somewhere in summer, Babylon and Egypt. The first schools (formal education) were founded to teach the boys how to become scribes (writers). Later, professions such as medicine, Architecture, priesthood, etc were added to meet the needs of the people and the society. All education was purely practical. Practical education was controlled by the “Guilds” in the cities. A guild was an organization of specialized workers in a particular craft, such as weaving, woodcraft, painting or shoemaking. At that time girls were not allowed to go to school. Education may be regarded as the “transmission of the values and accumulated knowledge of a society” to the people in order to equip them with knowledge and skills that will help them meet their individual needs in the future and to prepare them for their eventual good roles and contributions to the growth of their society. Therefore, education must be designed to guide students in learning the culture of their environment, molding their behaviors, and guiding them towards their eventual roles and contributions towards the progress and development of the society. A good educational system should be able to empower the people economically, socially and morally. So as the needs, goals, and aspirations of the society keep evolving, so also, should development of education keep improving in order for the products of education to be able to meet the demand of the changes in the needs, goals, and aspirations of the people and the society. For us to look at development of education in Abia State, we must learn few things from the development of western education itself which started from Greece. Greek civilization was the main source of development in the cultural life of many peoples of the world today. “The Greeks have never been superseded in art, architecture, literature and philosophy”. Greeks were great thinkers that produced the likes of Socrates, Plato and Aristotle. The education of the Greeks was a very important part of their civilization. The Greeks during the Spartan age were the first to recognize that there shouldn’t be any difference between education of man and woman. Spartans of the Greece recognized religion as the opium of the people and so religion was given a special place in development of their education in order to keep the people in obedience to the rulers whose interest were purely in protecting their political power. But the Athenians of Greece centered their education on production of citizens who must be well rounded and cultured. They were interested in people who were physically and mentally fit and who possessed healthy souls in healthy bodies. Hence, their curriculum consisted of reading, writing, music, poetry, mathematics and gymnastics. For the Athenians, an educated man must be able to contribute successfully to the development of his community and must develop himself socially, morally, culturally and physically. Education must be tailored towards making the citizens successful in life and contribute to the growth of the society. Although Socrates was regarded as the father of education, it was Plato who said that Knowledge is virtue and lack of it (ignorance) is the source of vice. Even the Bible taught us that “people perish because of lack of knowledge”. Plato believed that education was a cultural thing and that children’s minds should be loaded early in life with only what is right. Knowledge and education turn the proper light of the soul. Aristotle added that man is always in search of happiness. He believed that man is by nature a political animal and as such must participate in the life and development of his community and state. Therefore, man should be knowledgeable enough to know his right and contribute to the happiness of fellow citizens. Pestalozzi a great educational reformer from Switzerland (1746-1827) was particularly interested in the education of the children of the poor. To him, the basis of any education is love. He argued that love involves trust and that lack of love and affection at home is the basic cause of delinquency and other forms of vice. To him, education should involve both cognitive and emotional aspects of man. Education should be concerned with the development of man’s creative power, his feelings, mental ability, intellect and morality. In Abia State as in most parts of Nigeria, western education was brought by the missionaries who came to preach and teach us their faith in Christianity. But their main aim was to protect their economic interest in trade and cheap labor. They found in our people a source of cheap labor and the type of education they introduced to us then was such that could enable very few of our people to communicate with them easily so as to facilitate the growth of their economic interests, cum their political power dominion.  According to available statistics in the recent past, Abia State has about 800 primary schools, 170 secondary schools, a teacher training college, about five technical colleges. We have about 140 commercial schools and 25 secondary schools operated by private agencies and individuals. There is also a Federal University of agriculture at Umudike, Abia State Polytechnic at Aba, College of Education Technical at Arochukwu and Abia State University at Uturu. There is also a staff training school at Umunnato in Bende LGA. A nomadic school was opened in Umuahia during the past military regime. Also women education centers were opened in few local government areas such as Ukwa East and Arochukwu LGAs to encourage massive education of women and adults in the state so as to empower them socially, intellectually, and economically. Abia State is inhabited by very enterprising people of Igbo race. It was carved out from the old Imo State on August 27, 1991, about 11 years ago. The first Abia State Development Conference was held on April 21, 1992 and the state was dedicated to God as Gods own state on April 26, 1992. On September 1, 1992, Abia State Technology village endowment fund was launched by the first civilian governor of the state – Dr. Ogbonnaya Onu. The aim was to encourage technological development of the state. Science and technology were to be the center pin of education in Abia. It was a good dream. But the dream has gone to sleep. Agriculture is the major occupation of the people of Abia State. The State produces cash crops such as palm produce, cocoa, and rubber. Its food crops include yam, cassava, plantain, rice, etc. Riverine communities of Abia people engage in fishing and fish farming. No wonder the Federal Government decided to site Federal University of Agriculture in Abia. The people of Abia State are also very rich in culture. The rich culture of Arochukwu people influenced greatly the present day culture of Igbo people in general and Abia people in particular. Abia citizens are also actively involved in commerce and cottage industries development. In every part of Nigeria you see many of the Aba made shoes and other goods. Our people in Aba are also involved in fabrication of various types of equipment and machineries. Many craftsmen of various fields are found amongst the people of Abia State. Abia State remains the Taiwan of Nigeria and West Africa. Our education must be tailored to meet the needs of our people and improve their livelihood by improving their creative, manual and intellectual abilities.

In Abia of today government is still in control of education and its development to a large extent. Schools taken over by the government from churches are yet to be returned to the missions. As a result, moral education has taken the back seat in the state education curriculum. Even cultural values are not being effectively imparted to the students as both teachers and parents are being badly influenced by the high level of corruption in the society and in government at various levels. The society has almost lost its values and directions. Cultism, violence, destruction and various other vice and immoral behaviors are found in almost all the schools in our state and in the nation at large. Students are now graduating as professional cheats, armed robbers, prostitutes, etc instead of graduating as disciplined lawyers, medical doctors, accountants, engineers, scholars, etc. After graduation, the products of our education system roam the streets in frustration in search of white-collar employment that is not really available. The current education system does not equip the students to contribute their quote effectively towards the growth of their society. What shall we do? We shall go back to the drawing board. Martin Luther, about 480 years ago, recommended that there should be free public school for all. Governor Oji Kalu has recently introduced free tuition fees for students in Abia State secondary schools. In Ebonyi State, there is free education at all levels. Abia can do same if we can get our priorities right. Good and right type of education has become a real instrument for empowerment of the people all over the world. We should emphasis on education that can build our children into useful adults of tomorrow. As such, our educational system in the state should emphasize on the need for our children to be developed physically, socially, morally, intellectually and culturally. The system should ensure that the products of our education will be able to contribute their quota to the development of our various communities in the state and should not produce the destroyers of communities and societal values. Our education should aim at producing good citizens with great sense of social concern, love and affection for all. Our education should be constantly reviewed and continuously developed in line with changes in the societal needs, goals and aspirations. The parents must be involved in developing right education from the home in order to ensure that our children have good moral upbringing. The church and the society must be involved too. Because the Abia people are very enterprising people, education in the state should be developed to ensure that the products of our state education are empowered intellectually, economically and politically.

In the world of today, education is no longer for knowledge sake. It has become an instrument for social and economic growth of both the society and individual. Developed and developing countries alike, everywhere in the world, now invest heavily on good quality education of its citizens. Abia State government should pay more attention to the development of education in the states. More funds should be invested in education, as this is a real investment in human resources development for the future. Equality of access to good education should be guaranteed by the government. The right type of education should be made to reach every one that can benefit from it. In these days of information technology (IT) an electronic world, every course in our schools must incorporate IT and computer skills acquisition. Emphasis should be based on courses that will encourage the products of our education to be more self reliant (self employed) rather than their depending on government for civil service employments that is not even there. Christianity has continued to play very important roles in developing education in the state. Churches are building schools everywhere in the state. The schools include primary, secondary and vocational institution The evils of bribery and corruption should form part of a subject in our education curriculum.

The state having been dedicated to God as God’s own state must incorporate in its education development program the fear of God which is the beginning of wisdom. Solomon in his request to God did not ask Him of Gold and Silver, nor Power and Authority; but he asked for wisdom and knowledge. And God answered him and gave him the wisdom and knowledge, which he asked for but added gold and silver, power and authority more than he ever expected. May this be our portion in Abia State.

HISTORY & CULTURE

The 21st Century Aro:-Challenges and Prospects

By Dr. Alex Ukoh

The Aros, other wise known as umuchukwu (children of the supreme God and custodian of the great chukwu of Arochukwu –– Ibini Ukpabi), are a people whose home base in the city of Arochukwu is the last Igbo settlement before the cross river in the south-eastern region of the area now known as Nigeria. Long before the Portugese and the British arrived at the coast of West Africa, the city-state of Arochukwu had developed into a highly organized and progressive power, supported by a hierarchy of priests and chiefs who were agents of the all-powerful (God), Ibini Ukpabi, the Aro God. The Aros were skilful in developing peaceful coexistence with their neighbours, an art which with the influence of Ibini-Ukpabi sustained the Aro empire which at the time had influence over most of the then eastern region of Nigeria. The Aros were highly respected and appreciated within the Igbo and non-Igbo lands of eastern Nigeria. The Aro man was regarded as a sacred being not to be attacked, killed or looted of his merchandise, for such an act against the Aro man brought instant punishment on the perpetrators. Given the protection the Aro man had, from both the influence of Ibini-Ukpabi and the Ohafia/Abam warriors, he enjoyed free trade within the region. This resulted in the Aros travelling long distances in various directions away from their homeland to set up out-posts for trading purposes. Most of these outposts survived till this day as Aro settlements away from the Aro homeland. These Aro settlements maintained their allegiance to the Aro homeland and to the Eze Aro, who is the supreme leader of all the Aro people, towns and settlements the world over. We the Aros, like the Jews, take great pride in our culture and identity wherever we go. Though we may settle among other cultures away from the Aro homeland, we still maintain our customs and traditions. The Aro state empire unfortunately suffered a devastating setback with the coming of the British which resulted in the Anglo-Aro war in the turn of the century. The mysticism surrounding the Ibini-Ukpabi was destroyed by the British army, and the well organized Aro system of government and infrastructure were recklessly dismantled by the British. The Aro empire as we knew it has not since been resurrected. The discipline of collective efforts became replaced with an individuality that has remained since. As we get ready to move into the 21st century, we have to ask ourselves the pertinent question of whether the present Aro generation is ready to meet the challenges before us. To whom do we look to restore the honour and prestige of the Aros? Today we are beginning to answer this question..

Fortunately, today the Aros appear to be back in their progressive and enlightening mode. We have taken the lead today in forming this All Aro umbrella organization to which every local Aro organization in the diaspora MUST belong. We are once again leading the way in sounding the wake-up alarm to our Igbo brothers and sisters that unifying under a national/international umbrella is a doable project. I salute you all my brothers and sisters for your meeting of the minds to make this a reality. Now we have succeeded in pulling this wonderful take off, what do we do with it? Do we structure it as a social feel-good, food-eating, beer-drinking vehicle? Hell no. Do we use it as a vehicle to resuscitate the Aro state for the benefit of All Aros –– both Aro Ulo and Aro Uzo? You bet. How do we go about achieving this? The answer my brethren lies in the eight point agenda set forth by Mazi S. O. Onwukwe, a distinguished Aro elder, and an authority in the history of the Aro people. In his narrative titled “Rise and Fall of Arochukwu Empire” (from 1400 to 1902), he develops what he describes as the perspective for the 21st century. I find this eight point program as relevant today as they were the time he developed them. My brethren as a guide for us to deal with the tasks ahead of us, I am reproducing Mazi Onwukwe”s visionary and foresighted eight point program toward the revival of the Aro State: Effective organization, Internal peace, Personal and unselfish sacrifices of all Aro citizens, Effective and honest application and management of resources, A well-laid out program of development beneficial to all Aro communities, Peaceful coexistence with our neighbouring communities, Continuous program of research and development, Preservation of Aro culture. If we and future Aro generations can implement the above visions by Mazi Onwukwe, we would be on our way once again to reviving our beloved Aro state. Walk tall and be proud of our heritage. We should not allow petty politics and interpersonal conflicts to derail our resolve today to move the Aros into a higher dimension. If we all work together, we succeed together. If we bicker among ourselves, we fail together. And if we fail, we would have done a great disservice to future Aro generations. Long live Aro people. Long live Eze Aro.


Dr. Ukoh wrote this interesting piece as part of the groundwork for the formation of All Aro umbrella organization in America. It was culled from All Aro (USA) Home page Web site:-  aro-okigbo.com Both the title and text were edited for this publication.
Aro History

By Mazi Ngozi U.Okoronkwo
 Arochukwu is a small town located at the Southern end of Abia State in Nigeria. The Aros, as other Igbos,  migrated from the Middle East to their present location in the then Eastern Nigeria. You cannot mention Christopher Columbus who discovered America, without a short history of the Indians who owned the land. Also, in retrospect, the Aros came and won the land from the inhabitants, the Ibibios, after series of wars. These wars had a historic impact on the town. For instance, the leader of the Ibibio warriors who fought the war was captured and slain at Oror village and this is why Oror became the chieftaincy village. Amaikpe Obinkita became the center where these defeated warriors were judged. This is also why all Aro villages assemble at Obinkita during the Ikeji festival. Any village that is not represented is fined by the entire Aro. This still exists as I write. Arochukwu town has 19 villages namely: (Not alphabetically ordered.) Ugwuakuma, Agbagwu, Utughugwu, Amanmagwu, Ujari, Amasu, Ibom. (These Villages are what is known as Ime Aro).  Oro, Obinkita, Amoba, Amankwu, Ugbo, Amukwa, Atani, Isinkpu, Ugwuafor, Amangwu, Asaga, and Amuvi. (These villages sums up the Amuze.)  Each of these villages are characterized by their respective cultural displays. For instance, Obinkita village (landlord of all Aro) is known by their masquerades called Ekpo.  Atani villages are identified by their Ugboali music, for example madam Mary Kanu. Arochukwu town is divided into three kindred: Okennachi,Ezeagwu and Ibom Isi. These villages are then merged into these three groups due to their migration from one village to another. This inter‑village migration not only populated Arochukwu but brought internal progression that helped split the villages into different kindred. Note also that EzeAgwu is split into two Umumna Okpara Agwu and Okpara Ezo Agwu. The population of Aro is approximately 60,000 and every Aro indigene is a proud person due to the fact that we are the cultural chief in all Iboland. Our culture is being exemplarily practiced in all Iboland and this is how the “Aro‑Okigbo” came about. The slave era found most Aro people migrating to all parts of Nigeria spreading the religion of Aro heritage. This heritage, became adopted by the host in all the cities and towns in Iboland where an Aro man lives. The branch out of Aros to other Iboland, for example, Aro Okporoenyi,Aro Ndizuogu,Aro Ikwere, Aro Yoruba,Aro Ngwa,Aro Izombe,Aro Cameroun,Aro Ajalli,Aro Oru,Aro Nkwesi,etc., did not only personalized the Aros but had an Aro‑matic effects to the entire Iboland. These Aros that migrated still have a bonding link with the villages they had left behind. The new Yam Festival is a period where all Aro cultures are displayed. The activities of these events are very fascinating and interesting to watch. All villages prepare for this wonderful occasion that starts and ends in September of every year. Any village (s) that is not represented as I mentioned earlier on, will be fined. The place of this meeting is called “Amaikpe Obinkita.” The American Beauty Pageant has judges who decide the winner of the Pageant. So also, during this festival 19 Judges are appointed including the Eze Aro who will select the best village presentation on the Ekekpe day which is the outstanding day of the festival. These judges will then assemble at Obinkita recording and checkmarking events. At the conclusion of Ekekpe day, the Eze Aro then announces the number one village in the entire town. Also other identifiable villages that host some of these events as per another market day includes: “AKUMANNAOBI” who is from Ugwuakuma village. The Ugwuakuma village host the “MGBAPE AWADA” which signifies the beginning of the New Yam festival (IKEJI) for all Aros. As the events are heated up, every village must pay homage to the Eze Aro by going to Oror village as a group. The Eze Aro in return, will bless them and the village they represents. The “Ekpe Society” is predominantly becoming a domineering factor in Aro whereby if you are not a member, you tend to feel isolated. I vividly remembered my age mates who will proudly come to me and aske “I bakwara Ekpe?” or are you “Ikpoo?”. It is the man’s thing. Besides the Ekpe society, we also have the “OBON” that plays all night.

 Mazi Ngozi Ukwu Okoronkwo who hails from Obinkita village contributed this article about 1998 to the All Aro (USA) Home page at Website- aro-okigbo.com

CULTURE - New Yam Festival

Ikeji Aro Okeigbo: Its Significance and Circle

 By Mazi E.A.C. Orji
The Ikeji is the yam festival celebrated to mark the end of an old year. The Aro celebrate Ikeji in the month that coincides with the Gregorian month of September, although in some years the celebration time-table spills over into early October. The end of Ikeji does not necessarily mark the beginning of another farming season, as it opens a harvesting interlude that leads into harmattan and months of dry season when no one farms but yams and coca-yams lie in the barn, a period generally referred to in Aro as onwa ato Aro (the three months of Aro).

Several events are associated with the Ikeji Festival just as Ikeji signifies a number of things-

1. The word, “Ikeji” means harvesting of yam, which is a significant food crop among the Igbo. Hence, Ikeji marks the end of one farming season;

2. 
It also marks the end of the year. That is why it is characterized by general merry-making by people and sacrifices to Chukwu (God) for surviving the past year and prayers that they may be kept alive throughout the New Year;

3. Exchange of gifts between friends and families as an extension of the spirit of conviviality generated by (2) above;

4. Pilgrimage is made to the Aro homeland by the Aro in the diaspora serving as re-union between the two. In the past, this re-union served as an opportunity for reviewing the conditions of Aro in the Diasporas and for re-examining the strength of Aro influence and authority in the various Aro settlements;

5. The Ikeji season afforded the Aro an opportunity for planning strategies for the continued growth and development of the Aro both at home and in the Diaspora;

6. 
It was a season for family re-union and settlement of family feuds;

7. 
Authorization for the eating of the New Yam given by the Eze Aro. Until the Eze Aro makes the appropriate proclamation, New Yam is not eaten by the Aro nation;

8. 
Marriages are solemnized during Ikeji on a massive scale. Damsels are groomed for marriage in fattening rooms and let out on Eke Ekpe Day to dance at Amaikpe, the Aro celebration arena, from where they return to their parents homes and later join the bridegrooms after Ola Mgbede (anklets) have been removed;

9. It was a season for hunting for a live leopard for the Chukwu if it was a year designated for that special hunting expedition. This was known as ‘Ichu nta agu’, (hunting for the leopard). After the leopard had been caught, the Aros went before Chukwu to seek blessing for the coming year; time has however, overtaken this event as leopards are no where to be seen anymore;

10. Ikeji was an occasion for Trooping the Colours. A display of masquerades is held. The various Aro settlements send in their dances and masquerades to perform in this most colourful carnival at the Amaikpe ceremonial arena. These include Ojukwu from Abakaliki and Uburu; Odo from Amasiri and Uburu; Omaba from Uburu and Nsukka, Ohaozara, Nkalagu settlements; Ekeleke (but called Obiankpo at Arochukwu) from Oguta and Mgbidi; Eru or Obam, Ekpo and Ekpe from the Cross River; Mmanwu from Aro Ndizuogu; Aba from Bende.

The Ikeji Cycle:

DAY ONE (1) AFOR OKPO NA-ZA AWADA

Ikeji commences on Afor Osu day of the Ututu. On that day, members of the Otusi (clan) of Amata sweep the Awada (ancestral temple) of Akuma Nna Ubi at Ugwuakuma village.

DAY TWO (2) AFOR ARO NA-ZA AWADA

Members of the Otusi (clan) of the Amaja sweep the Awada of Okennachi at Oror village. Other Otusis present are Okennachi, Eze Agwu, Bianko, Umu Nna Okwara Agwu. Only the Amadi (Aristocracy) of Aro witness the occasion. The attendants came wearing bells on their waist and carrying gongs, both instruments producing resonant sounds.

DAY THREE (3) AFOR NDULASA NWAEKPE

Nwa Ekpe literally ‘the child of Ekpe’ (different from the secret cult Ékpé) but in fact a symbolic representation of the royal ancestors is led home. All nine Otusis (clans) in Aro go to Ugwuakuma village in different processions to offer sacrifice, people wearing bells around their waists while carrying gongs on hand. The ceremony ends at night and people return singing joyfully. On their return from Ugwuakuma, the talking drums (uvie) are brought down from where they had been left hanging since after the last Ikeji celebrations, rolled out and played. The uvie sounds only in the compounds of the most outstanding men of each village. The uvie is not usually brought down in a compound that is not ready with the relevant sacrificial materials. The sounding of the uvie is indicative that the Ikeji celebration has gone into full gear.

DAY FOUR (4) NKWO NKU

Nkwo Nku is the day following the Afor on which Nwa Ekpe was led home. It is a day on which women are expected to fetch firewood for their husband’s mother, their mistresses or close friends. The wood is meant for cooking while the Ikeji season lasts. It is indeed a friendly gesture of love and respect for elders.

DAY FIVE (5) EKE AGBA UDU

On this day, the Amadi (Aristocracy) of Amuze section of the Aro kingdom offer sacrifice, Ibom Isii do not. The day is marked with unrestricted festivities. The Amadi moved around and are feted wherever they entered.

DAY SIX (6) ORIE AWA

Fodder is obtained for the feeding of goats etc, while more firewood is fetched. Compounds and village squares are cleaned up to welcome Aros from the Diaspora.

DAY SEVEN (7) AFOR AWA

By this day, all Aro coming from abroad were expected to have arrived Aro. Cleaning up activities are rounded up. Everyone is in full holiday mood – men, women and children look spick-and-span. People were not expected to go to work (say the farm). Women spent time in body painting (ide uri and ide – nkasi ani) which were traditional indigo cosmetic designing on the body, which is kept bare for the cosmetic designs to be seen and admired. Similarly, coral beads and cowries are worn to match. Today however, times have changed as women now prefer to put on beautiful clothing and some of these old traditional outfits are reserved for mgbede brides.

DAY EIGHT (8) NKWO NZUKORO

On this day, Aros are expected to do the last marketing for the season. Although Ikeji is a yam festival, the eating of rice (eresi) has been introduced in recent times on this day which on this account is also known as Nkwo Eresi. The day also marks the end of the year, as activities at midnight are largely a replica of what Christians now do on 31st December as they send – off an old year and usher in the New Year. After dinner, a vigil is kept and at midnight, there are spontaneous shouts of afo lao, afo lao (goodbye old year, goodbye old year), lighted and smoking firebrands are run long distances to the backyard, waved above the head and thrown headlong along gutters, behind compounds to drive away the evils of the passing year. The merry-making is usually crowned with the Obon society dances by initiated male members who take over control of the compound village squares that night, to the exclusion of women and uninitiated children and men. At the end of Nkwo Nzukoro, the Aro main market, Ncheghe, and the Eke Ukwu market, go into recess.

DAY NINE (9) EKE ODU

On this day, the Ututu people bring yams for the Aro to buy. The Aro eat new yam on this day. All marketing is concentrated at Ama Ikpe in Obinkita village for, as we observed earlier, after Nkwo Nzukoro, the Ncheghe and Eke Ukwu markets go into recess.

DAY TEN (10) ORIE EGBUGBU

Early in the morning of this day, a succulent plant known as OKPOTO is placed at the entrance of each onu nkpu (compound). The most elderly Amadi of the compound offers a sacrifice before the arrival of dawn. Thereafter, about 7.00 a.m., every family offer sacrifice to its ancestors at the family ulo nta, literally small house but an ancestral assembly hall where the family staff of office is reposed. Chicken and cows are sacrificed. Compounds that could afford it hired the Ututu to play Okon and Igeri music into the bargain. People are expected to tether their domestic animals to prevent them (especially goats and dogs) from tasting the ofor left at the ulo nta. Any animal found tasting the ofor would be killed instantly. In the evening, families begin to cook an Ikeji delicacy called osu. This delicacy is only prepared by women of proven purity and decency in manners and behaviour although their aboriginal status carry more weight. The end of the cooking is heralded with gun shots, each gun shot representing each goat used for the meal.

DAY ELEVEN (11) AFOR OSU

The osu meal prepared the previous day is now presented to friends and well-wishers on the Afor osu morning by women. Visitors are also entertained with the delicacy. Members of each family are summoned to the osu meal by the exclamation AFOR OSU OKO-O! The word Okoo is an exclamation used by the Aro to signal an emergency.

DAY TWELVE (12) NKWO IBOM-ISII

On this day, Ikeji activities are centred in and around the Ibom village as the day’s activities purely concern Ibom-Isii. Other Aros attend as Ibom Isii guests. Plays and wrestling matches are on and attract the attention and witnessing of people from other villages of Aro; people demonstrate their skills in dancing and arts in contest mood, singly as well as in group (collective) display of power. Girls show their beauty in true or high quality maidenhood, while women dress and dance to suit the taste and style of their villages as they move and pass in waves of merriment before the Eze Aro and his cabinet sitting in majestic appraisal in Ibom square.

DAY THIRTEEN (13) EKE EKPE AROCHUKWU

This is the climax of the Ikeji Festival when the Aro at home and in the Diaspora put on their best attire, assemble in the ceremonial arena at Amaikpe in their separate groups, with dances and masquerades, to make merry and celebrate with fanfare, pomp and pageantry. Girls who have gone through puberty rituals in preparation for marriage are let out on this day to dance in the arena, from where they are taken to join the bridegrooms. At about 6:00 p.m, people begin to disperse from the arena, and at nightfall, quiet replaces the fanfare and noise that characterised the day.

DAY FOURTEEN (14) ORIE UBI LEE AVO

On this day, the ofor (family ancestral staff of office) which was brought down on Orie Egbugbu in the ulo nta is returned to its usual place of repose.

DAY FIFTEEN (15) AFOR NDULA NWA-EKPE

The Nwa Ekpe is ‘led back’ by the Amadi to Awada Akuma Nna Ubi (ancestral temple of Akuna Nna Ubi) at Ugwuakuma village.

DAY SIXTEEN (16) NKWO NWUPU MMAI IBOM ISII

 The Amadi of Amuze and Ibom Isii assemble at the house of Eze Ibom Isii (Head of Ibom Isii Section of the Aro Kingdom) for drinking and further sacrifice. Libation is poured in all the ulo nta in Ibom Isii. This day is also known as Nkwo Nzupu Avia (Nkwo market day) when the Ncheghe market that went into recess on Eke Odu (Day 9) is re-opened for business.

DAY SEVENTEEN (17) EKE NWUPU MMAI NA AMUZE

The Amadi of Ibom Isii meet those of Amuze and jointly move into the palace of the Eze Aro at Oror village for the final drinking; libation is poured in all ulo nta in Amuze. This ceremony bring the Ikeji Festival to a close.

Note:- This story was culled from a new work Ikeji Festival of the Aro of South Easthern Nigeria, by Mazi E.A.C. Orji of Aro Orji, Uratta, Owerri.

Arochukwu History

ARO SOCIETY BETWEEN 1850 - 1902:

By Ben Ezumah

Aro was already at the zenith of its ascendancy and supremacy across the whole of the Igbo country by the middle of the nineteenth century. By this period most empires were either crumbling or had long crumbled.  More as a result of the British colonial sinister agenda than any other reason. All over the old continent littered broken empires in the throes of their painful end - some licking the wounds of their bruised egos and battered state.  The list is long: Kanem-Borno, Benin, Mali, Ashanti ..  All heartlessly done in by the spiteful colonialist.  Lagos had already been seen as a trading outpost and an important seaport.  It was only as a matter of time before Calabar and some other trading towns such as Arochukwu were to be overrun and subdued.

Aro had by now established trading routes which ran from coast to coast literally. The main trading routes or what could be termed, the long trek - were in two parts: the Itu-Ibibio - land - Bonny axis and the Abam - Uzuakoli -Okigwe - Ajalli - Eha - Amufu axis. Aro society was homogenous to a large extent.  This was evident in the language of the people, Igbo Aro, which was distinct - without any variety, pidgin or bastardized form.  Even Aros in the diaspora, dislocated as it were from their roots struggled to present the language in its uncorrupted, standard form.

Their belief in a supreme being was evident in their entire life. Most activities revolved around the long juju, ibinu - ukpabi which had by now gained fame in terms of efficacy, advocacy and prediction. People came from far and near to seek its face, adjudication and justice.  Most Aro merchants were naturally provided with its security, omu, as they traversed the whole of the Igbo country. People from other clans held the Aros in utter awe and the Aros themselves appropriated to no end the dignity which the dread and fame of the Ibinu-ukpabi accorded them. The influence of the long juju shrine, its fame and dread remained great so much so that up to this day, nearly a century after its totems were vandalized by the British expeditionists, conversations which bordered on the long juju were still done with utmost caution.

The formation of the modern Aro society became more evident at the beginning of the twentieth century. The old traditional system began to evolve into a new one as the effects of the white mans arrival in most African societies began to be felt. Civilizations are defined more or less by their epochs. Each civilization rises, flourishes and in consonance with all things in nature declines.

Aro society was highly organized and cohesively arranged. The Eze Aro as the sovereign authority ruled the land.  He was assisted by the council of Elders known as the Okpankpo.  The Okpankpo is powerful and remains the highest traditional court of justice in Aro. Up to 1902, limit of this review, Eze kanu Okoro Oke was the Eze Aro, he played noble roles in the formation of the modern Aro society.

The Ekpe society was very active and to a large extent complemented the services provided by the long juju.  It had legislative powers as well as law enforcement especially at village or clan level. Also able bodied men, youths who were not necessarily members of the Ekpe society assisted in law enforcement and provision of security in times of crisis.  There were also the Akpa soldiers who later emerged for the sole purpose of territorial security and war. The services of mercenaries from Abam were exploited at various occasions especially in the years preceding the expedition.

Aro society was a highly mobile one as people moved from place to place selling and buying.  Aros were noted for their strong cultural and traditional outlook on life.  It was not out of place to say that the average Aro man lived and breathed his culture. He was a proud man; cautious, principled, wise and diplomatic. Ntubiriko simply means diplomacy, Aro mans way of doing things; his perception and outlook on life.  It is his quest and desire to understand the immensities of space and the labyrinthine complexities which life on earth presents.  Meaning must always be found, balance of  harmony achieved between the physical universe and the spiritual. This was the hallmark of the inner workings of the Aro mans mind at this period.

By 1900 Arochukwu was a major force, to the extent that the colonialists mistook it for a major political power base controlling the whole of the Igbo country and beyond. With a well established traditional authority, vibrant economy, agile workforce exploring new climes and new opportunities which a new feeling in the global economic order presented, Aro was strategically well positioned for a major spring to greatness.  But tragic enough, how those potentials were dissipated both by internal and external forces should warrant the presentation of some thesis some other time and place. However, with the end to slavery, threat of imminent British invasion and Aros increasing defiance especially its opposition to British vital imperial interests,  it was no surprise then that Aro was invaded in 1901.

Aro did not at any point in its history aspire to establish an empire. Even though it succeeded greatly in establishing colonies outside its principal base and domain, there was no attempt whatsoever to control those colonies politically.  In other words, their establishment was indirectly  done by various individuals pursuing social and commercial interests and nothing more. It would therefore amount to effusive exaggeration to regard Aro as an empire.  Aro kingdom rather than empire, should be more appropriate going by the foregone postulations.tc \l2 "

Aro Expedition Centenary Celebrations
Recently the Eze Aro of Arochukwu, His Majesty, Eze Vincent Ogbonnia Okoro inaugurated the 48 members Arochukwu Centenary Commission with mandate to plan, raise funds and organize the Centenary celebration of Arochukwu.  Expedition by the British Armed Forces in the year 1902 by 2002.  During the ceremony, the Aro monarch noted that the year 1902 was a turning point in the history of Arochukwu and observed that the attack on the peace loving citizens was unwarranted pointing out that it was carried out only for the selfish economic interest of the then British Empire.  To be specific, by March, 2002, it would have been one hundred years since a British Military Expedition led by Officer Commanding Arc Field Forces, Ltd. Col. H.F. Montanaro invaded Arc with a force which consisted of (87 officers, 1,550 rank and files and 2100 carriers(.  That action was part of a wider atrocious campaign by the British to subdue militarily and effectively colonize the disparate territories later to be known as Nigeria.  Aro kingdom up to the close of the last century had emerged as a major regional power welding socio-political and economic influence over the rest of Igboland and Ibibio.  It was against this back drop that the British erroneously believed that conquering the Aro held the master key to the Igbo hinterland.  They were wrong; just as the entire exercise, one hundred years later stands condemnable.  Nonetheless, our major concern at Aro News focuses on the fact that hundred years on since that hideous and unwarranted attack, Aro lay prostrate in all spheres - a cross-section of the people still remain in object poverty, social amenities are almost nonexistent or where they exist at all, are ramshackle, primitive and unreliable; business and commerce from which Aro made its name in the past are halfheartedly run today.  Again, factories, cottage industries and strong businesses which secure sustainable development are virtually nonexistence.  Farming and fishing are not carried out with zeal or done at a level as a to guarantee food security and stability.  In view of the foregone postulations, it becomes imperative for Aro to re-establish the zeal, industry, diplomacy, creativity, enthusiasm, hard work and wisdom which made Aro a pass-ward and great people prior to the end of the last century and the beginning of this one.  To this end, there is urgent need to shake off the monumental lethargy and inaction which have marked the post-expedition year robbing the kingdom and the entire people of their collective vision and desire for greatness.  The centenary celebrations should not be one of empty cultural displays bereft of the true meaning and harsh realities of our time.  Rather, it should be a time of great resurgence of Aro dynamism; revival in industry business, great learning and quest.  We therefore call for the upgrading of Aro institutions; to this end, construction of a befitting palace for the Eze Aro throne has become inevitable if we are to deliver the palace from its fate for ages.  A paramount throne as Aro(s must go with a certain high profile and radiance insured against basic needs and vagaries of modern life.   Furthermore, the Long Juju grove should be made relevant to the times - such an ancestral landmark should become a major tourist attraction and sources of income.  But this cannot be until the fetish secrecy, sickening foreboding and roundabout tales and gestures accompanying it, in spite of the assault by the Expedition forces has been removed, controlled and channeled towards the general socio-economic good.  Aro News is glad to note that the Centenary Commission which has eminent Aro sons like Mazi Sam Ohuabunwa (Chairman - Finance Committee) and Engr. Mathias Okoro (Co-ordinator of all Committees) is sure footed to successfully contend with the challenges of their assignment.  However, there is no doubt that for them to do a good job of the assignment they would required the support and co-operation of all Aros, both at home and in diaspora.  On our part, for adequate news coverage of both the pre and post Centenary activities and, in particular, sustained information management that would guarantee the realization of the project ideals; the editors of Aro News have decided to place the Newsletter at the service of both the Commission and the Palace.  Finally, that Aro was indeed great is an incontrovertible fact; yet that we had for nearly a century relished that greatness to a point of inertness, delusion and distraction is unassailable; that we need to pull ourselves up by our own bootstraps and begin, as a matter of utmost urgency, to face the challenges posed by the times through hard work, industry, collective vision and strength is imperative if we are not to lay waste another hundred years as we did the one just slipping by.  We wish the esteemed Commission good luck in their generous assignment.

Revisiting the Aro Expedition of 1900 ( 1902

Correspondent Report
Arochukwu is an enigma, has always been an enigma. Like the fabled seven blind men and their touch of the elephant, several interpretations have always been given of Arochukwu. Each underscored by the perception of the interpreter; his understanding, learning and persuasions. Yet Arochukwu remains what it is to so many people, ironically including some of its indigenes - an enigma.

Many books and articles have been written on how Europe and America underdeveloped Africa; Cabral, Chinweizu, Afigbo, Dike, Dambudzu, Albert Camus and several others have in various ways shown how Europe especially Britain interrupted African growth, destroyed its originality and essence, violated its spirituality and killed its beauty.

No reparation is enough to repay the damage wrecked by slavery, colonialism and imperialism. For centuries the mindless plunder and pollution went on but certainly not unchallenged as consistently demonstrated by the Aros. It is then from this premise that one could begin to comprehend the events which preceded and eventually culminated in the most unwarranted, callous, endless and brutal military assault by the British at the turn of this century on a people whose primary interest and occupation were commercial rather than political or military.

Aro expedition was part of the general agenda of the British to colonize Nigeria, according to Obaro Ikime. (...by the end of the nineteenth century most of the coastal parts of Southern Nigeria had fallen to the British(.

The popularity of the Aros by 1870s was awesome, according to Obaro Ikime( ...of the Igbo and Ibibio groups, the most famous was the Aro group(.

Popularity which stemmed from their dynamism, forthrightness, quest and frontier spirit G.T. Stride et al sumps up the Aros business prowess in 19th century thus: (Although the Aro trading system appears to have emerged later than that of Nri-Awka, Aro people seem to have accumulated wealth quite rapidly. Once middlemen had obtained enough capital from their training and religious activities, some of them engaged in other enterprises which existed Aro influence yet again. Some Aros settled down at key villages on trading routes. These new settlements became politically Aro contacts with the local population through inter-marriage. Aro settlers also booked orders from local people who wanted commercial goods or religious services, and passed them on to itinerant traders from Arochukwu. Such new settlements as Ujalli and Ndizorgu helped to increase and strengthen the Aro trading network. If a local man needed a loan, an Aro settler would arrange for, it to be provided by one of his relative.( ...Finally the Aro(s hold over trade between the coast and the hinterland became so strong that they virtually monopolized the supply of guns and shot in the interior (pp 354-355).

According to Obaro Ikime(s (The British Military attack on the Aro did not take place until December 1901. The four years which preceded that date were, however, years of continued conflict between the British and the Aros. Having occupied the coastal states, the British began to push into he interior as from about 1896/ The Aros immediately began to organize to frustrate this push. The British were pushing  in from two centers, the Cross River area and the Atlantic seaboard with Bonny, Opobo and Kalabari as bases.

The Aros ensured that they worked out peacefully or by force a system of alliances with various groups designed to obstruct British generation. Thus, in the Cross River zone they instigated the Ikwo, Ezza and Izzi clans to resist British penetration in 1898.. A military expedition sent into the area was not sufficiently powerful to break the resistance of these people who made no secret of the fact that they were acting as allies of the Aro.

In 1899, the British had a similar experience from the Bonny, Opobo and Kalabar end. The Aros forced the villages north of Kzumni river to resist British advance. British political officers were told by information that left to themselves some of these village sleek Ihafu, Elete, Amafo and so on would have been prepared to deal with the British, but that the Aros had warned all and sundry that any group who cooperated with the British would receive severe punishment when they, the Aros, had inflicted a cursing defeat on the British.

Further into the hinterland, the Aros carried out various acts of terrorism, attacking villages... The aim behind these attacks was not mere lust for blood but a demonstration that the Aro would not tolerate the British attempt to upset the old trading system and that any group that toyed with the idea of receiving the British must regard itself as an enemy of the Aros.

Aro fears about future prospects for their trade was both brought about only by the attack on their middleman rule in the hinterland. The fact that the long juju served as a curt of appeal for many groups even outside Igbo and Ibibio countries played an important part in promoting the trade of the Aros. As agents of the long juju people were not only afraid to lay hands on them, but went out of their way to court their friendship. This was good for Aro trade.

Now, however the British had started establishing native courts in the areas which they had occupied. British political officers as well as missionaries preached against the age-old judicial and other institutions of the Nigerian peoples. British occupation would thus mean not only loss of middleman position in the interior enjoyed by the Aros, it would also ultimately remove that supernatural sanction which did so much to promote Aro trade. The Aros thus had yet another reason opposing the extension of British influence.

In a sense the British misunderstood the reason for Aro hostility. They assumed, wrongly, that the Aros were the political leaders of the Igbo and Ibibio and that their hostility stemmed from their unreadiness to yield that leadership to the British.

Consequently, the British were satisfied that once they had been able to overcome the Aros there would be no further resistance and that the entire hinterland of the eastern delta would be theirs for the taking. Partly because of this misconception and partly because Aro activities in the period 1898-1901 had shown them to be inveterate enemies of the British. Sir Ralph Moor, the head of the British administration, made elaborate preparations of the Aro expedition. He would have liked to act earlier than he did but was prevented from doing so by the fact that Nigeria had to contribute troops to the British war against Asante which did not end till early in 1901.

The force which was ultimately got together was placed under the command of Lt. Col. H.F. Montanaro pompously entitled Officer Commanding Aro Field Forces! The force consisted of 87 officers, 1,550 ranks and file and 21000 carriers. There were four columns taking off from Oguta, Akwete, Unwana and Itu. Political officers as well as medical doctors were attached to teach column. The Commanding Officers obviously thinking that this was a major war issued detailed directives to the sectional commanders.

Ralph Moor briefed the political officers as to how to win the people over. At the same time he made it clear that political officers were not to interfere with the soldiers when the latter came across any hostile towns. Hostile towns were defined as those whose inhabitants resisted the troops going through their towns or which evacuated their people on the approach of the British. Moor anticipated very tough opposition and the Aro expedition was conceived of as one-off the grandest the British would undertake in Nigeria.

The officers were to stick to their orders. No radical departure from the plan was to be made without consulting the consul-general himself.

While the British were thus busy writing memoranda and issuing directives, the Aro struck .In a raid against the town of Oggegu., the British reported the Aro killed 400 people. Obegu was a government center with a rest house which the Aro burnt down. Some stores had also been kept there for the soldiers, the Aros destroyed these too. Undoubtedly, then the Aro knew that an attack was under way and they thought they might as least make one themselves on a pro-British town. This action however had the effect of preventing any further delays and the British forces set out on 28th November 1901.

The actual expectation turned out to be an anti-climax. Although the reports speak of the great resistance put up by the Aro, there really was not much fighting. Aroland is savannah country. The people had no chance in such country against rifles and the maxim gun.

Most villages were abandoned before the British arrived. Those who stayed behind were sensible enough to surrender. The only worthwhile action was perhaps the blowing up of the shrine of the long juju with Montanaro himself leading the operation. The expedition was soon over. The aros had been overthrown and the British could begin only to spread their influence into Igbo and Ibibio country.

The fall of the Aro did not mean, as the British had hoped, the fall of the other groups. However it taught other groups that the might of the British was irresistible even though a few groups still challenged that might even after the Aro experience.

There can thus be no questioning of the fact that the fall of the Aro was a major break through in the British conquest of the hinterland of Southern Nigeria. It should be clear from all that has been said that the Aro attitude to the British was determined by their desire to preserve the old socio-political and economic arrangement in that part of Nigeria. The destruction of these arrangement was however in the logic of the British imperial thrust. The conflict described above thus falls into focus. 

In conclusion, that the Aros, going by the above accounts and postulations became a major economic and political power in Igboland and within the sub-region in the decades preceding he end of the last century and he early part of this one is a matter of historical importance and focus.

That they eventually resisted the incursion perhaps much more than any other group in Nigeria is not in doubt. These key issues therefore, will forever remain the basis of Aro strength and pride in modern Nigeria.
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SERIES ON THE All Aro National Conference
Building On the Debris of a Great Past 

Inside Story of the 1ADVANCE \u3stADVANCE \d3 All Aro National Conference

A Review by Mazi Azubike Okoro
Perhaps, the great Political Sociologist, Franz Fanon must have had societies like Arochukwu in mind when he authored his famous work - The Wretched of the Earth. While assessing the enlightenment role of societies in the total emancipation of their people, he noted that every generation must out of relative obscurity discover its mission, fulfil it or deny it. The reality in the above statement started  manifesting itself among the Aro few years back when calls for a return to its great past was mooted. These calls and the spirit of renaissance it engendered culminated in the event of November 22 - 24, 1996 when sons and daughters of the ancient Arochukwu kingdom, both at home and in diaspora, assembled at Ibom Hall, Arochukwu for what was the 1ADVANCE \u2stADVANCE \d2 All Aro National Conference. It was that very conference whose theme was Re-Integrating the Aros that set the stage for the numerous other developments and the 2ADVANCE \u2ndADVANCE \d2 conference now being held. 
Building on the Debris of a Great Past, a 51-page work published by Fourth Dimension Publishing Co. Ltd and edited by Okoro Ijeoma is a first hand written account of the proceedings of the maiden conference. The conference had two objectives namely:- To get the Aros together wherever they may be domiciled to articulate cultural, historical and socio-economic development strategies and; to establish a permanent institution that will work towards aggregating the resources available to the Aros where ever they may live and optimizing these resources to project and protect the interest of the Aros pan Nigeria. Eminent Aro scholars and intellectuals presented and discussed papers on the history and culture as well as development imperatives of the Arochukwu kingdom.

In the Forward written by Mazi Sam I Ohuabunwa who was the secretary of the Organizing Committee, he traced the genesis of the conference to the ideas and issues that were highlighted during the launching of WHO IS WHO in Aro Okeigbo. There were calls by eminent Aro intellectuals led by Professor Green Nwankwo of Aro Ndizuogu for all people of Aro descent to organize a forum for addressing unique issues which affect them as a common group. Nzuko Arochukwu, according to him, heeded to the call in 1995 immediately after the peaceful resolution of the then tussle in Eze Aro stool, thereby instituted committees and sub-committees that successfully planned and organized the conference. The conference it self, in his assessment, was a modest success and it sent ripples across the world; thus inspired the formation of All Aro USA and similar organizations in UK and other places.

The author of the book, Dr Okoro Ijeoma who was the Chairman of the conference Organizing Committee noted in the Preface that the staging of the conference was borne out of the desire by some Aro people to find a common platform for discussing the problems and issues facing Arochukwu and Aro communities scattered all over parts of southeastern Nigeria and beyond. In the past 50 years or so, according to him, a combination of forces of geography, politics and economics have tended to make the contacts between the Aro in diaspora and in Arochukwu less frequent. But a central element binding the Aro together where ever they are remains the Aro heritage - the way they think and see themselves and look at things as well as the way people see them. The conference therefore, was an opportunity which enabled them to share their values and experiences and use it in building Arochukwu community and even the Nigerian nation.

The then President-General of Nzuko Arochukwu, Elder U K Udonsi in his moving welcome address titled A Call to Unity recalled again the ideas that facilitated the conference, the roles played by some organizations like Ezienyi club and personalities such as Rev. Canon A E D Mgbemene and Professor Green Nwankwo. According to him, it was a program of Nzuko Arochukwu and a platform for the coming together of all the Aro to Know ourselves, our roots and discuss our common problems including the growth of our ancestral home.

Elder Udonsi subsequently traced the history of Aros as distant traders which led to the establishment of colonies and trading posts outside Arochukwu.  Even though the Aro people are  characterized by migration, settlement and sojourning outside Arochukwu, the center of Aro empire and influence was and still remains Arochukwu, a great metropolis of historical repute. Infrequent contacts between Aros at home and those outside Arochukwu continued to a point when some Aro settlements outside Arochukwu completely lost their identity. A time for change, according to him, had come and Aros must come together to determine their own destiny. The intention of Mazi Udonsi, it seemed, was to create conditions that would sufficiently agitate the minds and rekindle the spirit of oneness such that the conference delegates would be fully determined to return Aro to its past glory and restore the dignity of the Aro man.

A Goodly Heritage was the title of the opening address by Rev. Canon  A E D Mgbemene who chaired the first conference session. In what sounded more like a lengthy sermon for which some men of God like him are known, he observed that a community truly seeking a level of development that balances the material and the spiritual is on the way to the ideal of God=s kingdom that we long for in the world. The conference, according to him, represented consciousness about oneness between Aros at home and those outside the home land. There was frequent contact amongst both groups until the end of the 19ADVANCE \u2thADVANCE \d2 century during the period of Aro ascendancy before the period of British invasion of 1901-1902. Subsequent British administrative policies emasculated the Aro and their influence began to wane steadily. In the words of Rev. Mgbemene, in a community where the Aro was a master, he began now to be looked upon as a right less stranger. Aros, he maintained, also contributed to a large extent to the problems which exacerbated the distinction between Aro ulo and Aro uzo. A graphic account of how cordial the relationship was in the past was given. The conference, according to him, provided the much needed hope that eventually Aros in different abodes would discover their common origin.

Like the ancient Hebrew who went to Canaan, he noted, our forefathers arrived Aro land and guided by the inscrutable hand of benign fate, they planted their feet. After centuries of existence, they left for us a goodly territorial and cultural heritage. In three major areas, they proved themselves to be masters of affairs and showed prowess that marked them out as a unique people with a strong sense of mission - religion via their great oracle (Ibiniukpabi), long distance trade and diplomacy. In view of the above therefore, the conference unfolded a new vista to usher us confidently as a people of one destiny into the new millennium. Finally, Rev. Mgbemene charged delegates to put on like our great forebears, but in better way, Athe garment of unity, solidarity and accommodability. This will broaden our outlook to receive with warm embrace all Aros irrespective of wherever domiciled, status or dialect. The end result would be greatness as it will afford us the opportunity to stand on the debris of the past to search out the buried groundwork of our history and create new glories on the nearly forgotten foundations.

The Evolution of the Arochukwu kingdom was addressed in chapter 3. Authored by the great Aro historian, Dr Okoro Ijeoma, he started by proffering arguments to prove whether Aro kingdom or state existed or not before the British invasion of 1902. This, according to him, has generated controversy among scholars. Quoting extensively from the works of eminent scholars like K O Dike, F I Ekejiuba (Mrs), A E Afigbo, David Northrup, etc he concluded that the Aro appeared to have established a state or kingdom which provided a conducive environment within Arochukwu. They also helped in other communities to work for an enabling environment for trade and commerce to thrive. According to Dr Ijeoma, it was this state of affair that made several Igbo communities to refer to Aros as ABeke Mbu@ ie.  the ruling group they knew before the coming of the Whiteman. But the Aro do not seem to have been interested in acquiring an empire of a political nature but were contented with traveling from their state or settlement to do business with other communities on agreed terms. 

On the evolution of the Aro kingdom, Dr Ijeoma averred that just like the history of early beginnings of Africa, the history of the Aro people is surrounded by myths and legends. More over, the Aro case appeared to have been also complicated by the picture painted by the British about the Aro early in the colonial period. According to him, one theory claim that the founding fathers of the Aro came from outside Igbo land. This theory tended to establish a link with the Jews or other people of the middle East. Superior intelligence and attributes for state formation were claimed to be possessed by the people. However,  Dr Ijeoma noted that no serious historian or even Anthropologist can today attach any substance to the claim.

Furthermore, he indicated that a clearer account could be gleaned from the various traditions of the people. One has it that Nna Uru who is said to have founded Arochukwu came into the Aro territory on a journey he started with Aro neighbors - Ututu, Ohafia, etc. He settled on the present day Obinkita village. Nna Uru married two wives - one Igbo and the other Ibibio. The Igbo lady had two children - Agwu and Kakakpo. The Ibibio lady also had two children. Nnachi, a medicine man from Amasiri in Afikpo was secured as a friend and also for his services and through him (Nnachi) Akpa warriors from Akamkpa were invited to assist in a war against Ibibio neighbors. Osim Nnaubi and Akuma his younger brother who led the military contingent and their followers (Osim died at war) settled at Aro after the war and as a price for winning the war received the headship of Aro. The three are the descendants of present day Okennachi, Eze Eze Agwu and Ibom Isii. Dr Ijeoma observed the problem of putting dates on these events but suggested that evidence tended to support the fact that the Aro state was established before the 17ADVANCE \u2thADVANCE \d2 century. Having firmly established themselves, they fashioned institutions that facilitated the development of enduring polity. The Otusi, Okpankpo, Ogos, Ibinuikpabi, Ekpe, etc were established. While they devoted their talents and energies to trading ventures, they relied on their neighbors for food supply.

Dr Ijeoma suggested that the evolution and development of the Aro kingdom appear to have derived from the political sagacity of the founding fathers who struck an enduring compromise and administrative arrangement after defeating the Ibibio. This process was greatly assisted by the activity and impact of the Aro oracle, the Ekpe society, the trading network and the resultant settlements, among other factors. Of particular importance also is the fact that the head of each Otusi segment is made to have a sense of belonging by sharing fully at the center. 

If politics is defined as the science and  art of government, then the Aro were there long before the Europeans touched the coast of west Africa. Those were the starting words of chapter 4 titled The Aro in Politics by Mazi S O Onwukwe. What the Europeans did, according to him, was to halt the Arochukwu political progress. He argued that long before the arrival of Europeans, Aros had established a kingdom with Eze Aro as head and 19 villages (Ogos) each having an Eze. The Aro oracle, Ibinuikpabi with agents all over eastern Nigeria served the needs of the population. To consolidate and maintain peace among hostile communities, the services of warriors from Ohafia and Abam were readily available. When the Whiteman decided to buy slaves, the Aros exploited the opportunity using their well established colonies. The abolition of slave trade, the partition of Africa ie. era of colonialism and opposition by Aros to the opening of the hinterland led to the Aro-Anglo war of 1901-1902. 

The British, according to Mazi Onwukwe, mounted intensive propaganda and discredited the Aro. Aro dominance therefore, came to a sad end. Eze Kanu Okoro and others who resisted the British were arrested, some were executed while others were banished to Calabar. He identified the period between 1902 and 1914 as an interregnum until the young boy, Kanu Okoro came to the throne in 1914.  The white man were later to establish churches and schools. The growth of western education produced leaders some of whom fought for Nigerian independence. Mazi Mbonu Ojike, Dr Alvan Ikoku and others played leading roles. After the civil war, Aros accepted their fate just like others. They lost heavily through abandoned property policy. But some Aro sons tried to redeem the past fame of the people. Dr Nwakanma Okoro rose to the top of political party leadership, contested election, etc. Mazi Onwukwe maintained that Aros must invest heavily in education. They must enter the 21ADVANCE \u2stADVANCE \d2 century united, peaceful and determined to make the century the industrial century of Arochukwu.

Chapter 5 of the book titled The  use of Culture as an Instrument of Social Development: The Aro perspective was authored by Professor Anezi N Okoro. After defining culture in its short and broad forms, he proceeded to mention some of its attributes - dynamic, progressive, etc. The Aros of the past believed and acted in ways different from what obtains today because things are constantly changing. According to him, of all peoples created by God, two nations called themselves A children of God. These were the Jews and the Aro. It is their abiding faith in God that sustained them through various troubles, hatred, punishment and persecution by those who hated them or ruled them. Since it is not easy for a people to call themselves children of God (God=s commandment forbids using His name in vain) they Aro had to contend with the burden that went with the glory. They must therefore, conduct themselves in ways becoming of children of God.

Being great travelers and traders, their famous proverb - Ako Bu Ije (wisdom guides the traveler) is vigorously adhered to. Professor Okoro noted that Aro culture is based on ideas, beliefs, techniques borrowed from other people and adapted to suit them, etc. This culture constituted the engine that drove the Aro civilization and development. It has several pillars viz. Ibinuikpabi oracle, Eze Aro institution, network of trading posts, strong military wing (Abam and  Ohafia warriors), early artisans such as carvers, gun-smiths, artists, musicians, etc. The Trans-Atlantic trade did not make Arochukwu, Professor Okoro asserted. Rather, with their already well established trading networks, the Aros exploited it to an advantage. The abolition of the trade later as dictated by imperial economic interests, the partition of Africa and forcible colonization ignited Aro resentment which the British crushed in 1902. One hundred years after, what did the British succeed in destroying, Professor Okoro asked. Apart from the trading system that collapsed, other pillars of Aro culture are still in-tact, he maintained. Also, what the Aros suffered can not be compared, according to him, with what Jews suffered and continue to suffer. Yet they refuse to die out or collapse. But what were the foundations of the success achieved by the Jews?. The author opined that the success of the Jews had not relied on numerical strength or in trumpeting their past or in speaking too loudly. It was built on their abiding faith in God whose children they believe they are, on education and knowledge, industry and wealth.

In the first part of his contribution titled - The Aro in the 21ADVANCE \u2stADVANCE \d2 century contained in chapter 6, Professor U Oji Umozurike took time to clearly delineate the theme of the paper. In trying to define one(s area of concern, he tends to exclude certain areas that could be connected or limit himself to what is of immediate interest to him, he noted. In the 21ADVANCE \u2stADVANCE \d2 century, Aro will essentially remain Aro - those who will be alive will continue to live in Aro territory, events will go on as usual etc, he observed.

On the second part of the paper which dealt with pre-colonial Aro people, he noted the glorious past of the Aro as buttressed by accounts of historians. Names of some prominent Aros in the past who were part of the cream of pre-colonial, colonial and post-colonial era were given. They included Mazi Kanu Oji (late Eze Aro), Mazi Okereke Ojiugwo, Mazi Anicho Okoro of Nde Akweke, Mazi Izuogu, etc. In simple terms, the Aro were the touch bearers of civilization in Eastern Nigeria. This was however, shattered by the British invasion in the colonial and post-colonial era. Then came the civil war and the set back suffered by the Aro. The 8 years of Eze Aro tussle did not help matters either. However, all hope is not lost as the author indicated. According to him, with in-roads made in almost all spheres of life, an educated and enlightened traditional authority, the Aro are now set to blossom again in the 21ADVANCE \u2stADVANCE \d2 century.

Under the sub-theme,  Indicators of the 21ADVANCE \u2stADVANCE \d2 Century, Professor Umozurike asserted that man(s progress no matter how constrained by set-backs is irreversible. Science and  
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IZUOGU 2000

Aros Set Agenda For 21st Century ... Swear Oath of Unity!

By Mazi Azubike Okoro

The entire Aro-Ndizuogu community and other towns in the precinct of this great settlement came alive on March 10‑12, 2000. During this period, Aros at home and in diaspora gathered for what was an epoch making event - the 2nd All-Aro National Conference. Being the second of such conference after the first which took place in Arochukwu in 1996, arrangements and logistics were perfected by the organizers thereby ensuring a more successful event. Apart from the Organizing Committee and principal officers of Nzuko Aro, other eminent Aro sons who were assigned to some of the numerous committees worked relentlessly and facilitated the conference greatly. Eminent Aro sons and daughters particularly those in the numerous Aro settlements in states such as Imo, Anambra, Rivers, Enugu etc saw the conference as a good opportunity to re‑enact their common descent and origin with other Aros living at the ancestral home ‑ Arochukwu in Abia State. It would be recalled that the conference Organizing Committee had  taken a decision on rotating the venues of the conference as a way of sensitizing and reviving the interest of Aros residing in other communities outside Arochukwu. Ndi-Izuogu being one of the largest Aro settlement outside Arochukwu had the honour to host the conference first before others.

Proceedings at Izuogu 2000 which was the conference code name commenced early on March 10, 2000 with the arrival and registration of participants at the Plaza Hotel venue of the event.  The organization was done neatly such that whereas some people were in-charge of registering participants, others sorted out their accommodation needs while others took charge of numerous other needs of the people. The registration desk was actively manned by members of the Local Organizing Committee assisted by members of Ezienyi Club who also donated  some of the conference materials. In the afternoon of that same March 10th, 2000 a meeting of the Local Organizing Committee (LOC) and the National Planning Committee was held to fine tune final strategies. There after, both groups paid courtesy call on some traditional rulers of the community. The natural fathers poured blessings on the visitors and prayed fervently for a successful ceremony. On that same night participants who had arrived were entertained at a grand reception at Oke Ugo House, Ndi Akane Uno residence of Dr. C. Obioha. Cultural shows and other side attractions also displayed some uncommon skills to the admiration of the people.

Events scheduled for March 11, 2000 commenced early with Professor Chukwuemeka Ike, presiding over the first session. Welcome address was delivered by Dr. C.N. Obioha‑chairman LOC, while Dr. Okoro Ijeoma who was the Conference Chairman gave a short talk entitled ( 2nd All-AroNational Conference: Mastering the momentum(. After that a goodwill message was given by a representative of the traditional rulers of Aro Ndizuogu after which His Majesty, Mazi Vincent Ogbonnaya Okoro, Eze Aro VIII delivered the formal opening address. Also, a key note address was given by the President ‑ General, Nzuko Arochukwu, Mazi Sam Ohuabunwa. Two Papers were delivered in the first session namely:-

(a) Heroes of our recent past: Standard Bearers from Aro Ndizuogu by Prof. O. C. Nwana.

(b) Heroes of our recent past: The Footprints in the Diaspora by Rev. A.E.D. Mgbemena.

The afternoon session which was next was chaired by Prof. Green Nwakwo and two other papers were delivered as follows:‑

(a) Heroes of our recent past: Chips of the Old Block ‑ Umuchukwu..... by elder Isaac O. Onoh.

(b) Heroes of our recent past: linking the Future by Mazi Sam Ohuabunwa. 

All the papers were discussed by syndicate groups before a session of open discussion by all the participants during which an agenda for Aros in the 21st Century was articulated. While some speakers emphasized aggregation of the resources of Aro wherever domiciled as a survival strategy in the new century, others called attention to the continued neglect of the role of Ibiniukpabi as a rallying point for Aros in various abodes. Furthermore, Aros who came from distant settlements outside the ancestral home spoke of the need for an institution which will be kept alive continuously to establish and sustain links with Aros at home and those in diaspora.

The immense gains to be derived from that common bond of awareness and unity was greatly emphasized. In charting an agenda for Aro in the 21st Century, the socio‑economic development of the ancient town was indicated as paramount issue. Also, the identification of the peculiar problems of Aro settlements in diaspora and assisting to solve them was equally noted. The Aro 2002 event i.e. the forthcoming anniversary of the centenary of Anglo‑Aro war of 1901 was put in perspective as a grand rallying point where the sentiments generated during the conference  will be crystallized. 

At the end of the day(s event, Barrister G.C. Okeke of the House of Representatives who came from Aro settlement in Ihiala read a closing address while the LOC delivered a farewell address.

Finally, vote of thanks was proposed by a member of the Nzuko Aro, Women(s Wing before a closing prayer and dinner which was attended by most of the participants. Before the Conference adjourned on March 12th, 2000, a thanksgiving service was held where prayers were offered for the well being and safe journey of all the participants.

With the theme: Heroes of our recent past: Role models for the 21st century, the 2nd All Aro National Conference has once more called to mind the need for unity amongst Aros without which the efforts of their heroes past will be in vain. Aro sons and daughters who were present at Ndizuogu were confronted with the truism failing which the laudable achievements of the past will not be available to posterity. While speaking to Aro News on the objectives of the conference and the imperatives for Aro greatness, Mazi Sam Ohuabunwa opined that the aim is to make a better Arochukwu kingdom through self awareness of its sons and daughters. According to him, the conference was structured to enable present Aro sons and daughters truly examine the lives and activities of great Aros with a view to forge ahead with lessons drawn from their achievements and mistakes. Prior to and within the 20th century, lived great men of Aro descent who made landmarks in  various field of human endeavors and whose prowess helped to put the name of Arochukwu kingdom on the map of the world, he noted. Regrettably however, despite the great efforts of these past heroes, Arochukwu kingdom is today undergoing traumatic developmental experience which imbalance the conference is now set to redress. The conference, according to Mazi Ohuabunwa, is specially chosen so as to enable Aros of today be .touched and so discover themselves anew. Finally, he noted that the greatness of Aro in the 21st century would have been assured with the establishment of a permanent institution that will work towards aggregating and taping from the resources  available to them. In deed, they will be more relevant and functional in the 21st century by borrowing  from the legacies of their past heroes.

Izuogu 2000, has come and gone but the memory lingers on. What with the rare show of love and hospitality by the Izuogu community, the great atmosphere created by the assemblage of great Aro minds from various Aro settlements, the strength of intellect exhibited by the paper presenters which touched  on Aro culture, past and present civilization, economic and social organization and road  map to future greatness, etc. The Aro throne  represented by the Eze Aro and his cabinet and the Eze of Aro Ndizuogu added a rare touch of royalty to the whole affair. Once more, after the first conference of 1996, Aros came together at Izuogu in 2000, talked and took  vital decisions on ways to move the ancient kingdom forward. Strategies were  also perfected for Aro 2002 ‑ when Aros will stage a world class event in Arochukwu to mark the one hundred years of the invasion of their town by the white man in their quest to destroy all challenges to their economic interest. Izuogu 2000 has sensitized and conscientized Aros and great expectations now await the 2002 event. Will the coming event bring Aro closer to the actualisation of the dreams and aspiration of another glorious dawn in their lives and times? Only time, definitely shall tell.

2ADVANCE \u3NDADVANCE \d3 ALL ARO NATIONAL CONFERENCE TAKES OFF...
...Ndizuogu plays host!!
By Mazi Azubike Okoro

On Friday, March 10, 2000 Aros at home and in Diaspora will gather at Aro Ndizuogu for an epoch making event.  The 2ADVANCE \u2ndADVANCE \d2 All Aro National Conference which is scheduled to commence on that day will continue until Sunday, March 12, 2000.  Being the second to be staged after the first conference which held at Arochukwu in 1996, it promises to surpass the maiden conference in both organization and attendance.  Aro News Correspondent who monitored the pre-conference events spoke of elaborate and huge preparations that were being made to ensure a successful conference.

The conference Organizing Committee and some principal officers of Nzuko Arochukwu were said to have held several meetings at different locations, all directed to ensure that the conference meets the expectations of all Aros.  One of such meetings was held at Enugu about three weeks ago during which various sub-committees working on logistics briefed the main organizing body of arrangements made so far.  The avenues for raising additional fund which was urgently needed to meet certain financial commitments was also deliberated upon.  Aro News learnt that prominent sons and daughters of the community were contacted to make personal donations to avoid any financial crisis that might adversely affect the fortunes of the conference.  Another meeting was also held at Umuahia a forth night ago where arrangements were firmed up and last minute strategies worked out to tackle any unforeseen loopholes that might occur.

The Assistant Secretary- General of Nzuko Arochukwu, Okoro Eni Nwaka told Aro News on telephone that reports from all sub-committees indicate that the conference will be a huge success.  The conference venue which is Plaza Hotel, Aro Ndizuogu and the entire community were said to be already agog with preparations and expectations.  The whole community was said to be in high spirit especially for having been honored as host to the entire Arochukwu indigenes.  Aros, according to Mr. Nwaka, are more than ever determined to showcase their rich civilization and endowment as well as their contributions to the making of the Nigerian state, to the whole world.  Delegates are being expected from Aros living at home, those outside the homeland in Aro settlements which are scattered all over Eastern Nigeria, as well as, those residing in cities and towns across Nigeria and overseas.

The theme of the conference which has been aptly described as being topical is Heroes of Our Recent Past - Role Models for the Twenty-first Century.
  Some distinguished Aro sons have been selected as resource persons.  They include Professors O. C. Nwana, Humphry Nwosu, Chukwuemeka Ike, Elder Isaac Onoh, Rev. Canon A. E. D. Mgbemena and Mazi Sam I. Ohuabunwa.  The program starts on Friday with the arrival of the conference delegates and registration formalities.  Later that same evening, there will be social and cultural activities to welcome and entertain the guests.  Registration of participants will continue on Saturday morning before the opening ceremony and recognition of delegates at about 10.00 a.m.  The conference papers will be presented and discussed on Saturday and there will be a banquet the same night.  On Sunday, all delegates will worship together in a combined thanksgiving service before departing the venue to their respective abodes.  Apart from arrangements being made to accommodate delegates in hotels around the town, Aro News gathered that the accommodation sub-committee has concluded plans with indigenes of Aro Ndizuogu to accommodate majority of the delegates in their private houses.  This is due to the large crowd being expected as the conference is open to all Umu Aro, scholars and students, historians, media executives, lovers of culture and all interested individuals.  A token fee of (500.00 will be charged per delegate and it covers all conference papers and proceedings.

This year(s conference objectives are targeted at sensitizing Aros and repositioning them for the challenges of the 21ADVANCE \u2stADVANCE \d2 century. The objectives are to discuss Aro challenges in this millennium, to proffer and stimulate cultural, historical and economic strategies for handling such challenges, to establish a permanent institution that will work towards aggregating the resources available to Aro people and to make Aro people more relevant and functional in our society in the 21ADVANCE \u2stADVANCE \d2 century, borrowing from the legacies of our past heroes.

The press release issued by the Organizing Committee described the 21ADVANCE \u2stADVANCE \d2 Century as that of information technology and globalization.  This trend, they indicated, started from the 20ADVANCE \u2thADVANCE \d2 Century and will definitely be accentuated in the current one.  The pertinent question therefore, is what are the implications of all these to Aros in various abodes particularly in consolidating the gains of their forefathers.  Jolted by this realization, Nzuko Arochukwu initiated a plan to commemorate the Centenary Anniversary of invasion of Aro by the British by staging a world class event in January, 2002.  It is in pursuance of this goal that the All Aro National Conference was being packaged to subtly create awareness and galvanize the resources of all Aro people wherever domiciled in readiness for the year 2002.

For all Aro people, the understanding of their historical antecedents, intellect and uniqueness are the  ultimate survival skills in the 21ADVANCE \u2stADVANCE \d2 Century, the organizers noted.  In addition, these features are key tools in handling very crucial issues of their age long quest for fundamental human rights, independence, democracy, cultural standards and other facts of life. It was these facts that led to the inauguration of the Organizing Committee which planned the first All Aro Conference that took place in 1996.  These same issues which have remained in focus are perspectives to be explored at the second conference strategically being staged at Aro Ndizuogu which is the largest homogeneous entity of the Aro in diaspora.  

It will be recalled that as a way of reversing the apparent drift in their cultural, historical and economic life, the 1ADVANCE \u2stADVANCE \d2 All Aro National Conference was organized at Ibom Hall, Arochukwu between November 22 - 24, 1996.  The need for such a conference had for long been felt by persons and groups of Aro descents, Aro News learnt.  However, the major impetus came from the speech delivered by Prof. Green Nwankwo of Aro Ndizuogu at the lunching of WHO(S WHO in Aro Okigbo at Lagos.  But events did not move rapidly then, as the Eze Aro tussle lingered.  At the successful coronation of His Majesty, Mazi Vincent Ogbonnaya Okoro as Eze Aro the VIII, an Organizing Committee led by Dr. Okoro Ijoma with Sam Ohuabunwa as Secretary was appointed by Nzuko Aro in early 1996.  The committee held several meetings at Aro, Owerri, Umuahia, Ajalli and Oguta before eventually staging the conference at Aro in November, 1996.  Hon. Ejike Nwankwo of Aro Ajalli who headed the Publicity Committee was said to have worked relentlessly and created awareness which led to the success of the conference.  The first in the series of the proceedings of the first conference has been published in a book form by Fourth Dimension Publishing Company Ltd.  Aros from all walks of life, our reporters were informed, are geared to make the Ndizuogu 2000 event a carnival of sorts if only to send signals that the efforts of their worthy past heroes shall never be in vain.  The entire Ndi Igbo, Nigerians and, indeed, the whole world community would be watching.

2ADVANCE \u5NDADVANCE \d5 All Aro National Confab ( Matters Arising!!
By Mazi Azubike Okoro
A periodic meet, such as the 2ADVANCE \u2ndADVANCE \d2 All Aro National Conference which took place at Aro Ndizuogu in March, 2000 is a sin qua-non for the growth and development of societies. It introduces focus, direction, orderliness and patterned course of action which derives from harmonized views and articulated objectives and targets. Arising from my belief in the centrality of its role therefore, this column will be dedicated to examining some of the major ideas that were espoused at the conference. Apart from serving to stress the importance and relevance of such ideas, it will be a good lesson for people who did not make it to the conference.

Few days to the March 10 - 12, 2000 scheduled date for the commencement of the conference, I was very busy working on our last edition which was targeted at the event. It was at a very busy business environment. Momentarily, my attention was distracted by the comments of some on-lookers who were excited by the fact that a (small town( such as Aro was to organize a national conference for its indigenes in the manner of a nation state like Nigeria. The discussion eventually snowballed into an open argument on the merits and demerits of the event. A lot more were said. At long last, majority felt that the example of the Aro which strongly recommends its self to other towns, could be the missing link in the quest for communal development and growth. As the group dispersed and I continued with the work, the thought lingered in my memory. Recalling the analytical framework which was fashionable during my undergraduate years especially for those who were interested in Marxism, I retorted thus: Aro National Conference for who, for what and for whose ultimate benefit. However, the two days I spent at Aro Ndizuogu was all that was needed to answer the above questions satisfactorily.   

The All Aro National Conference, to say the least, is a noble idea whose time is overdue. The Aro sons and daughters who worked hard to put together the 1ADVANCE \u2stADVANCE \d2 conference way back in 1996 therefore, are, at best, great minds. At Izuogu 2000, what made Aro Aro was evident. Those distinctive traits which mark them out from other people were on parade. Aro royalty was radiantly present. At Izuogu 2000, the groundwork for a new beginning was effectively laid. Aro agenda in the 21ADVANCE \u2stADVANCE \d2 century which was articulated at the conference was the seal. Where do we go from there?. What(s next?. 

The idea of institutionalizing an organization which would articulate and aggregate Aro interests world wide was seriously canvassed and passed. The kind of organization in view is such that would have an enduring influence in the life and affairs of the community. That Aro is seriously underdeveloped not withstanding the fame and glory it achieved a hundred years ago is not in doubt. The situation, especially the sorry state of infra structural development demands a lot of contributions from all to be reversed. A permanent institution working in the interest of Aros where ever domiciled will harness the thoughts and energies of both Aros at home and those in diaspora towards establishing the kind of society which was the envy of even the Europeans before the Aro-Anglo war of 1901. A program of events of subsequent conferences indicating dates, venues, theme, etc could be worked out 10 - 20 years ahead. This will make the preparation and organization of such events easier apart from sensitizing participants early enough. Those who were opportuned to attend the conference would better appreciate its many gains. But for those who did no make it, the best thing to do is to start preparing for the 3ADVANCE \u2rdADVANCE \d2 conference. The preparation program will have several stages which are to be taken as lessons. Since the cardinal role of our medium is to inform and educate, this lesson becomes imperative if people are to be sensitized enough ahead of the next conference. 

The first lesson is on ARO IDENTITY and it derives from the parting message of the Local Organizing Committee (LOC) of Izuogu 2000. We shall serve you the masterpiece here unedited but before then I will  introduce the lesson. What is Identity?.  The dictionary defines it as the (state of being the same, sameness, individuality, personality, who or what a person or thing is ...(. The meaning becomes clearer when viewed from the sociological concept of (marginal man(. A marginal man is some body who is neither an indigene nor a foreigner. In a community such as Aro, a marginal man is not a full native i.e. he is not wholly part and parcel of the Aro culture and environment in its widest sense. He is not organically related to the traditions, norms and mores of Aro people. At the same time, he is not entirely a foreigner given his partial identification with the society. Sociologically speaking, such as person is said to be suffering from identity crisis. The life and times of a sojourner typifies the true meaning of identity crisis. A sojourner is a visitor and at the same time a member of the host community. He is continuously caught in between two cultures - the culture of his host community and his original culture. To say the least, it is the worst form of crisis which is capable of depersonalizing a human being. The summary is that an Aro person that does not exhibit the traits represented in the attributes of Aro identity is suffering from identity crisis. Enough for introduction, now the main lesson:-

(Noble Aro sons and daughters, Arondizuogu continues to savor the honor and privilege of hosting this 2nd All ‑Aro National Conference.

In the Ist All ‑ Aro National Conference held in 1996, we heeded Elder U.K. Udonsi(s (A Call to Unity(, recognized Rev. Canon A. E. D. Megbemena(s (A Goodly Heritage(, traced (The Evolution of the Aro Kingdom(, took a look at (The Aro in Politics(, examined (The Use of Culture as an Instrument of Social Development(, and gazed at the crystal ball for (The Aro in the 21st Century(.

In this 2nd All‑Aro National Conference, we have extolled the HEROES OF OUR RECENT PAST.

In the past and today, we have been sustained by that distinctive character which belongs to us all, the ARO IDENTITY. It is not easy to define. It is impossible to deny. It is real. It is palpable. It endures. It has many components which function together to give it a life of its own ‑ an enigma to onlookers, a puzzle to detractors, a frustration to enemies:

1. :Nwa Aro icho, mkpola icho( Honor above riches, the badge of integrity and incorruptibility.

2. Monotheism. Like the Jews, the Aros recognized one Supreme Being, the Creator ‑ Ibiniukpabi. Like the Jews, the Aros laid claim to being the children of God. (Umu Chukwu.(
3. The sacredness of Omu Aro, whose summons was always promptly answered.

4. The splendor of the Aro Coat of Arms (Insignia)

5. The honor of Aro citizenship. At the height of Aro power, Aro citizenship was granted, Roman style, to non‑Aro neighbors or communities which requested it to facilitate their trade and/or protect them from their enemies.

6. Diplomacy. (Nwa Aro asughi nsu, o gbaa ama(. Aros consider flippancy uncivilized, uncultured and prone to betrayal of secrets.

7. Aristocratic carriage and comportment, with cultured language and a distinct dialect (Igbo Aro(
8. Recognition of the developmental advantages of cross‑breeding of ideas and of peoples, over‑in‑breeding.

9. (Ako bu ije(, a cherished exhortation in which (ako( embodies common sense, smartness, wisdom, discretion, intuition (the sixth sense), thrift, carriage, comportment and nobility.

That ARO IDENTITY and its ingredients are needed even more today for our future survival and blossoming within Nigeria and in the wider world. We are a people with a past. We are a people with a destiny. This notion does not imply insularity or exclusiveness. On the contrary, it carries the widening eddy phenomenon, expanding, incorporating and developing.

Our current multicentred or multi focal presence is an asset without compare, a challenge to our ingenuity, and a potent network for an exemplary enduring cultural edifice. We have before us a magnificent lever to jump‑start that adventure. We have the forthcoming ARO 2000 COMMISSION, where we shall assemble the world to commemorate the Anglo‑Aro war of December 1901‑ January 1902, a brutal historic event which, however, did not remain a lasting disaster.

At the Aro 2002 Commission, the bones shall rise again. There, the Ibiniukpabi grove, restored, will attain World Heritage status, and become a 5‑star tourist center. There, NSIBIDI, our authentic indigenous picture writing will join the select ranks of the world(s few original writing forms. There, our people will stand tall again and walk tall. There, our people will rededicate themselves to building a proud Aro future in Aro chukwu, in the diaspora and in the world.

Noble Aro sons and daughters, as you disperse from this 2nd  Aro‑Aro National Conference, take it from the people of Arondizuogu, that we are totally committed to the upliftment of the dignity of  Aro people, to the promotion and projection of Aro culture, and to the full integration of all Aro people everywhere.

We enjoin all Aro sons and daughters at home, in the diaspora and in the world to embrace this crusade for Aro dignity, Aro culture and Aro integration. We call on all Aro people everywhere to uphold the eternal brotherhood of Aros in thought, word and deed.

We shall all meet again, at the 3rd All‑Aro National Conference.

Ako Bu Ije(
AJALLI 2005

3RD ALL- ARO CONFERENCE TAKES OFF...

“...Ujari Koko Obasi Plays Host”! 

By Mazi Azubike Okoro

On Friday, April 29, 2005 Aros at home and in Diaspora will gather at Ajalli, Anambra state for an epoch making event. The third All-Aro National Conference which is scheduled to commence on that day will continue until Sunday, May 1st, 2005.  Being the third to be staged after the first and second conferences which held at Arochukwu in 1996 and Aro Ndizuogu in 2000, it promises to surpass the earlier ones in both organization and attendance. However, Aro News correspondent who monitored the pre-conference activities expressed doubts about the envisaged massive attendance given the poor publicity and rush that characterized preparations for the event. The program was said to have been shifted twice due to poor preparations and in order to gain the support of the town union, AWU and Eze in-Council, two principal organs whose impacts are bound to affect the fortune of the conference. Moreover, the National Planning Committee failed to work in concert with major interest groups such as clubs and individuals who ordinarily were supposed to be carried along during the preparations. Furthermore, invitation cards for the conference were not received in some major Nigerian cities like Abuja two days to the commencement of the event and Nzuko Aro branches nationwide were not utilized to elicit mass support. Nevertheless, the National Planning Committee led by Professor Okoro Ijeoma and some principal officers of Nzuko Arochukwu held several meetings at different locations to ensure that the conference meets the expectations of all Aros. Also, both the Local Organizing Committee and various sub-committees were said to have worked hard to realize useful logistics such as venue, accommodation for delegates, etc. Aro News learnt that prominent sons and daughters of Ajalli community were rallied together to make personal donations to avoid any financial crisis that might adversely affect its success. One of such important meetings of the National and Local Committees held at Ajalli few days back during which arrangements were firmed up and last minute strategies worked out to tackle any unforeseen loopholes that might occur. The Assistant Secretary- General of Nzuko Arochukwu, Emma Onyema told Aro News shortly after the meeting that reports from all sub-committees indicated that the conference will be a huge success. The conference venue which is the ultra modern Bethany Hall, St. Mark’s Anglican Church, Ajalli is ready and the town was said to be already agog with high expectations. The whole community was said to be in high spirit especially for having been honored as host to the entire Arochukwu indigenes particularly now that Ajalli is seriously making effort to come out of a major internal crisis. Our correspondent was informed that the President-General, Nzuko Arochukwu, Mazi Kanu Ivi maintained that the conference can not come and go without lasting peace returning to the town. Accordingly, he was said to have involved all the major contending factions in the dispute in the preparations for the conference to ensure that ample avenue existed for dialogue. A pioneer member of All-Aro National Conference Planning Committee, Hon. Ejike Nwankwo who is also working assiduously for the success of the current event told Aro News that Aros are more than ever determined via the talk-shop to showcase their rich civilization and endowment as well as their contributions to the making of the Nigerian state, to the whole world. Delegates, according to him, are being expected from Aros living at home, those outside the homeland in Aro settlements which are scattered all over Eastern Nigeria, as well as, those residing in cities and towns across Nigeria and overseas. The theme of the conference which has been described as being topical is Aro Socio-Political and Economic Challenges and Strategies for the Twenty-first Century. Some distinguished Aro sons have been selected as resource persons. They include two key speakers – Professors V Chukwuemeka Ike, OFR and HRH, Green Nwankwo, OON. There would be three lead discussants - Mazi Sam I. Ohuabunwa, MON, Professor Humphrey Nwosu and Mazi Onuora Oji. The program starts on Friday with the arrival of the conference delegates and registration formalities. Later that same evening, there will be social and cultural activities to welcome and entertain the guests. Registration of participants will continue on Saturday morning before the opening ceremony and recognition of delegates at about 10.00 a.m.  The conference papers will be presented and discussed on Saturday and there will be a banquet the same night. On Sunday, all delegates will worship together in a combined thanksgiving service before departing the venue to their respective abodes. Given the absence of hotels in the town, Aro News gathered that the accommodation sub-committee has concluded plans with indigenes of Ajalli to accommodate majority of the delegates in their private houses.  This is due to the large crowd being expected as the conference is open to all Umu Aro, scholars and students, historians, media executives, lovers of culture and all interested individuals. It is expected that a token fee might be charged per delegate to cover all conference papers and proceedings. This particular edition of the conference, like the two previous ones; would consistent with its theme aim at sensitizing Aros and repositioning them for the challenges of the 21st century. The delegates would discuss the challenges confronting Aros in this millennium, proffer strategies for handling such challenges, try to stimulate cultural, historical and economic awareness and endeavor to establish a permanent institution that will work towards aggregating the resources available to Aro people. It would also work to make Aro people more relevant and functional in the present environment. It would be recalled that it was the need to find answers to some of these questions that made the last Exco of Nzuko Arochukwu led by Mazi Sam Ohuabunwa to vigorously pursue the commemoration of the Centenary Anniversary of the invasion of Aro by the British via a world-class event (Aro 2002) that was staged in January, 2002. It was in pursuance of this goal also that the 2nd All- Aro National Conference was packaged and staged at Aro Ndizuogu in 2000 to subtly create awareness and galvanize the resources of all Aro people wherever domiciled. For Aros, the understanding of their historical antecedents, harnessing of their intellect and uniqueness, etc are the survival skills in the 21st Century, the past conference organizers had noted. In addition, these features are key tools in handling very crucial issues of their age long quest for fundamental human rights, independence, democracy, cultural standards and other facts of life. It was the bid to further pursue and realize these objectives that led to the inauguration of the committee which planned the present conference which is holding at Ajalli, a community that is the second largest homogeneous entity of the Aro in Diaspora.  It will be recalled that as a way of reversing the apparent drift in their cultural, historical and economic life, the 1st All Aro National Conference was organized at Ibom Hall, Arochukwu from November 22 - 24, 1996.  The need for such a conference had for long been felt by persons and groups of Aro descents, Aro News learnt.  However, the major impetus came from the speech delivered by Prof. Green Nwankwo of Aro Ndizuogu at the lunch of WHO’S WHO in Aro Okigbo at Lagos. But events did not move rapidly then, as tussle for Aro throne lingered. However, with the successful coronation of His Majesty, Mazi Vincent Ogbonnaya Okoro as Eze Aro the VIII, an Organizing Committee led by Professor Okoro Ijoma with Sam Ohuabunwa as Secretary was appointed by Nzuko Aro in early 1996.  The committee held several meetings at Aro, Owerri, Umuahia, Ajalli and Oguta before eventually staging the conference at Aro in November, 1996.  Hon. Ejike Nwankwo of Aro Ajalli who headed the Publicity Committee then was said to have worked relentlessly and created awareness which led to the success of the conference. The first and second in the series of conference proceedings have been published in a book form. Aros from all walks of life, our reporter was informed, are determined to make the Ajalli 2005 event a carnival of sorts. However, fears still linger how this noble objective would be attained given the apparent cleavages in the town and slack preparations for the conference. But given Aro’s known expertise in diplomacy, the adroit managerial skills of Nzuko Aro boss, Mazi Ivi, deepening of peace initiatives, coupled with the presence of the Aro monarch and his cabinet at Ajalli; peace which has so far eluded the former serene community may not be far fetched eventually. The hearts of Umuaro world-wide yearn for nothing less. 
Autonomous Community Question

PRESS RELEASE 
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NZUKO AROCHUKWU POSITION ON THE CREATION OF
IBOM ISII AUTONOMOUS COMMUNITY

The Nzuko Arochukwu, a non-partisan community based development Union has observed with dismay the activities of some misguided elements of Ibom Isii, Arochukwu who have in recent times been clamoring for the creation of autonomous community out of Arochukwu Kingdom.

The General Assembly of the Nzuko Aro considers this move as retrogressive and inimical to the stability and unity of Arochukwu. The Nzuko has also perceived the uneasy peace generated by the publications and utterances of one Mr. Isaac Ofor from Ibom village and has therefore appealed to the peace-loving Umu Aro to remain calm in the face of this dangerous provocation.

At the last General Assembly of the town under the auspices of the Nzuko Aro held on the December 26ADVANCE \u2thADVANCE \d2, 1999, Arochukwu people resolved as follows:-

1.  That the creation of Ibom Isii autonomous community or any other community out of the present Arochukwu is not of any interest to the good people of Arochukwu and should not be entertained, condoned or discussed by any organized body or institution,

2.  That Arochukwu People have resolved to remain a single indivisible entity and any attempt to fragment Arochukwu for whatever considerations will be met with severe opposition,

3.  That Arochukwu people do not want any autonomous community or have any of the kindred excised from the existing arrangement, as it is difficult to separate the people. Beyond the long historical and cultural homogeneity, the three kindred are interwoven. There is no geographical delineation between each kindred and no kindred has a geographical contiguity. Any so called autonomy to any kindred will therefore be a futile exercise beyond causing artificial division, which will lead to break down in law and order in this very peaceful and ancient kingdom.

The Nzuko Aro wishes to use this medium to warn all those who have engaged in distorting the facts of history or make unguarded utterances to suit their selfish interest to desist from this action and allow the unity, peace and stability of Arochukwu people to prevail.

Finally, we wish to reaffirm our unsolicited support and loyalty to the kingship of Eze Ogbonnaya Okoro, Eze Aro and total commitment to the stability and oneness of our ancient kingdom.

God bless Arochukwu.

For: NZUKO AROCHUKWU

OKORO ENI NWAKA 

tc \l1 "OKORO ENI NWAKA 
(Assistant Secretary-General)

Aros reject autonomous community

As Eze Aro, Ohuabunwa Caution Agitators

By Mazi Azubike Okoro

Ugwuakuma, one of Arochukwu(s 19 villages is situated on the border between Aro and Ututu. It is therefore, the first part of the ancient town to be seen by visitors entering through the Umuahia ( Ohafia axis. Ugwuakuma is not as blessed in human and material development as some other villages its strategic location along the tarred road not withstanding. In fact, most Aro indigenes if asked to name the entire villages in the town will most likely not mention Ugwuakuma until towards the end. But ironically, Ugwuakuma is traditionally very significant in the scheme of things to the extent that it plays the role of (Mecca( of sort for the Aros - either before, during or after major historic occasions.   Ulonta Arochukwu is located at Ugwuakuma and it is one place Aros have recourse to when important festivals, observances, decisions, etc, are involved.  It is therefore of great significance that the calls for the rejection of autonomous community started from there.  May be, the gods have equally rejected the idea.

Aro News Correspondent was at Ugwuakuma for an entirely different purpose when argument arose among some middle aged persons at an informal gathering.  That was Friday, October 22, 1999 at about 5.40 p.m.     The group was initially discussing political issues when suddenly an issue that is currently on top of other issues in Aro- autonomous community - was introduced.   The most elderly man among them suddenly raised a poser, (if Aro is divided into autonomous communities, what happens to Eze Aro stool?(   And, as if to answer the question himself, he continued (Aros will be committing a sacrilege against the cherished values and ethos handed over to us by past generations if the institution of Ezeship is tampered with by agitators for autonomous community.    Those who are asking for autonomy should go and form business empires which they can control as they like(, he noted.    Each spoke in turn and the unism in their decision was instructive.    Morever, the anger in their faces as they spoke was palpable and as the man whom our Correspondent has gone to see who happened to be at the spot confirmed to him later, the mood of the whole village on the issue is not different from that of the small group.

With this experience at the back of his mind, Aro News Correspondent went to town to gauge the pulse of others on the issue.   The annual rally of Nzuko Iyom Aro which took place at Amaikpe, Obinkita the following day presented a good opportunity as a lot of people who attended the ceremony volunteered views on the subject matter.    Supporters of the idea, it will be recalled, claimed that it is the best way to bring development to Aro as amenities and infrastructures will come with Government(s recognition of a collection of villages as autonomous units.     The traditional head of such autonomous communities will also qualify for Government(s financial support, thus freeing the villagers from the burden of having to contribute money towards the up-keep of the Traditional Ruler.    The proponents of autonomy also cited other communities that embraced the idea and what opportunities they have gotten towards the development of their communities.

However, the above reasons seem to fall flat on the face of the superior argument of the people who oppose it.   The points raised against the idea are as numerous as the number of people who are against it, and easily show the decision of the entire town on the issue.   (Autonomous community for who, for what and for whose ultimate benefit(, they queried our Correspondent at Amaikpe.  (Agitators for autonomous community are self-seekers who do not have the interest of Arochukwu in their hearts(, they observed.   Anybody who is spear-heading the idea has a target of realizing vaulting ambition of authority.

At the palace, His Majesty, Mazi Vincent Ogbonaya Okoro, Eze Aro of Arochukwu told Aro News that anybody calling for autonomous community in the town is ignorant of the unique culture of the people.  For several centuries in the past, he opined, the knowledge and idea of their common origin and descent, common value system and genealogical ties have held them together as one united and great people.   They are so bound together by this traditional ties that there is an institutionalized system of checks and balances and division of   labour which have worked to foster harmonious existence among the people for a long time in their history.   In view of the above therefore, any form of administrative restructuring such as the present agitation for autonomous communities will destroy not only the great civilization and institutions built up over the years, but the people themselves.  Any act of this nature, for all practical purposes, does not serve the general interest of the Kingdom, and so should be rejected, the monarch asserted.

Speaking further, he recalled his belief about authority and rulership, and his consistent assertion that every Aro person is wearing the crown irrespective of his status in life or place of abode.   As Aro indigenes, all are part and parcel of the throne and they are to reign where ever they find themselves.    As such, they are supposed to protect the interest of the throne and have recourse to the Palace for whatever misunderstanding or problems which they may encounter.    The door of the Palace, according to the monarch, is ever open to Aros and non-Aros alike who have meaningful things to do.     And for the benefit of those who delude themselves by believing that the Royal Father is being paid salary by Government, the Royal Father informed Aro News that there is nothing like that, and the fact could be cross-checked.   Therefore, those who deceive the public by lying that Government(s financial support is a certainty if Aro is broken into autonomous communities, only want to achieve narrow and selfish interest.

Also, while speaking on the same issue, the President General, Nzuko Arochukwu, Mazi Sam Ohuabunwa warned self-seekers who want to build personal empire by deceiving the public about what is not possible.  In his words, (one person cannot be greater than a whole community(, so proponents of autonomous community in Aro will do themselves a lot of good by thinking twice over the issue.  Mazi Ohuabunwa noted that apart from the unique culture and tradition of the origins of Aros which make autonomous community impossible, there are laid down criteria by Government for attaining autonomy status which are also not feasible in Aro.  Communities that wish to have autonomous status, according to him, must be culturally contiguous which not the case in Aro is.    There is also the issue of size and population of such communities which is also practically impossible in Arochukwu.    There is considerable mix in the living pattern among the kindreds and villages that sometimes you do not know where a village starts and where it ends.  Mazi Ohuabunwa told Aro News that anybody campaigning for autonomous community is not mindful of the need for peace, progress and unity, especially now that every effort should be made to consolidate on the modest achievements of the recent past.  

An Aro indigene, told Aro News at Abuja that he does not mind having several local governments in Aro, but not autonomous communities.    According to him, even with additional local governments, our traditional and cultural ties will remain and all allegiance shall continue to be to the one Eze Aro of Arochukwu.  He nevertheless, cautioned that what we need at the moment is peace and good sense of purpose to enable us regain the lost glory of the Kingdom and also improve on the welfare of our citizens.   Furthermore, a political anthropologist at Enugu State University of Science and Technology (ESUT), pointed out that the history of political systems in Nigeria show that autonomous community style of leadership is not feasible in areas with highly developed system of Ezeship.  He specifically mentioned Arochukwu in Abia state, Oguta in Imo state and Onitsha in Anambra State.   Anything short of what is currently existing in those places will be like putting a knife in what is holding the people together and as Chinua Achebe  said, (things will fall apart( as the center won(t hold any longer.  He hopes that Aros will learn a lesson and be wiser.

CULTURE
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MARRIAGE CEREMONIES IN AROCHUKWU

By Elder Jonathan Oji
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MARRIAGE is a legal union of a man and woman, as husband and wife.  In Arochukwu Kingdom marriage between man and woman is a very serious affair.  an Arochukwu man treasures his daughter so dearly and before him, she is gold.  Because of that he is never in a hurry to give out his daughter to any one he sees.  he is quite selective in giving out his daughter to the suitor.  The father of the girl is not after the material wealth of the intending suitor, but he is after the quality and good track record of the suitor.  He normally says (Nwa -Aro iche Mkpola Iche(. By this old Adage, he means, that respect and honour are more important than material wealth.  In the course of this write up, one will be surprised to see what an Arochukwu man gives out his beloved daughter as a marriage dowry, infact, not minding, the social status or the academic attainment of his daughter.  He believes in the marriage vows of the daughter, so that when he gives out his daughter, he believes that it is for life.  He does not believe in broken marriages.  And to the credit of an Arochokwu broken marriages are rare.  As earlier on said, he is never in a hurry in giving out his daughter for marriage.  He makes serious investigation before, he gives consent to the intending suitor.  however, in this case,  it is a two sided issue both the parents of the suitor and the girl, when the in deal of marriage between the two is hinted, they normally go into fact findings about the two intending couples.  In fact, the Arochukwu does not want to gamble with the marriage of their children.  it might interest the reader to note that in the yester years, the Arochukwu man did not give out his daughter to none Arochukwu man to marry.  However, thanks to the social, economic and religious influences in the society which had affected his belief system.  

THE MARRIAGE CEREMONIES 
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The marriage ceremony in Arochukwu Kingdom is divided into three stages.

a) (Iheahuru nulo or ikuaka( 

As I hinted in the preamble above, when a man sees a girl of his choice for marriage, he normally discusses with his parents or the immediately relation of his parents or the immediate relation of his intention to marry the girl.  Then the parents will then go out in search of facts about the girl, - her character, lineage, behavour.  In theses days her academic attainment etc, after the facts findings and her parents are satisfied, the son is given go ahead order.   In Arochokwu, the approval of the marriage of their children is very vital, because it carries blessings.  Take note that the fact finding is two sided, when any man makes approaches to a girl she normally informs the parents who equally make out some findings about the intending suitor.  Then when the two had informally accepted the marriage, the parents of the man will then start the ball rolling.  They take a bottle of hot drink, two gallons of palm wine in the absence of the man and girl to the house of the parents of the girl that they have seen something( in his houses.  An Aroman calls this ceremony as (Iheahuru nulo or Ikuaka(.  To be candid this is the first official state of the proposed marriage.  And when this ceremony is carried out, it is customarily believed that the girl is deemed married customarily.  No other suitor will go there for the girl again.  So when the Ikuaka ceremony is done the parents of the man after a week or two will go back to the intending for their-in-law to demand for the marriage lists.   This list is a working document.  It contains all that are needed for the marriage ceremonies.  The father(s gift, the mother(s gifts, goodwill gifts to the relations of the girl, drinks, food, meat.  Normally the parent of the suitor takes this vital document home for study, after he had studied it, they will then come back to tell the intending in-law when they will come for the marriage ceremonies. 

Stages Two:  This stage involves the immediate large extended family of the girl.  On the day of the marriage, the head of the extended family chairman(s the occasion with other elders of the family supporting him.   While they take seats, the in-laws are also seated very close to the in-laws and before the function kicks off, the cola nuts, palm wine and a bottle of hot is served to the in-law, welcoming then to the family.  then the gifts will be blessed with a short prayer or customarily.  After this the chairman of the function, the head of the extended family of the girl, will call for the Manya (Ububo( then the representative of the in-law will bring in a big tray, a bottle of hot drink, two gallons of palm wine and a leg of a goat for the chairman of the function. 

* After this the chairman will call for the (Manya Ajuju Nna( and Ajuju Nne( then the representative of the in-law will bring in two trays separately for the ajuju Nna, a bottle of hot drink, two gallon of palm wine, a leg of a goat and the same thing as manya ajuju Nne.  Immediately these items are brought the girl is invited to come and present these items to her parents separately.  She then gracefully carried the tray containing the father(s Manya Ajuju Nna to the father, but while collecting these from the chairman of the function, she kneels down and collects the tray, and then gracefully takes them to the father knelling down.  The father will then as the daughter a question.  Ad, will I eat these items you have given me>  She will then positively tell the father to eat;  The father will again ask his daughter, whether he will not vomit these items after eating, the daughter will say (Papa you will not vomit, eat them.  The the father will then bless the girl.  She will then take they tray with it content back to the table.  She will then take the second tray containing the mother(s Manya Ajuju Nne to the mother in the same graceful manner.  As she comes to the mother she humbly kneels down and then presents the items to the mother.  The mother will ask the same similar question which the father asked.  Ada, will I eat these items? (Yes( Mama, eat.  Will I vomit then later? (No( Mama.  After these questions and response the mother will bless the daughter wishing her well.  Then the tray will be brought back to the table.  The chairman will then ask one of his men to examine the leg of the goat whether it measures up to the required standard.  The man may say that the in-law had removed a part of the meat and to make up, they will bring about fifty (N50) to Hundred (N100) naira to make it.  Normally they give about two Hundred naira to make up the part of the lege of a goat.  While the men section is busy, two ladies from the in-law will carry the tray containing Manya Ajuju Nne to the women of the extended family who normally demand some extra money.  Normally, the in-law give about three hundred naira to make up the loss in the meat.  Then with the acceptance of these gifts. it is the public acceptance of the parents of the marriage.  After this, the chairman will call the girl again, the girl will then be given a half cup full of the hot drink to take to the man who wants to marry  her.  this is the most thrilling stage of the ceremony.  As she looks for the man., she is followed by a group, traditionally (known as Ndi Odu Mgbede( well dressed girls who will follow her singing, praising her, Ada, Oma, Ada Igwe, Ada Ukwn, Nne-nna, etc while she looks for the suitor.  After searching for the anxious man for about two minutes she finds him, and then kneels down to give the hot drink to the man to drink.  The man then collects the drink.  This is followed with ovation.  After the chairman, gives her a cup of palm wine to go back and give to the man, to drink, the hot drinks signifies that man is always hot and when he drinks cool palm wine, he will calm down.  This ceremony in the public is the sealing of marriage contract.  Immediately this ceremony is completed the chairman of the function will demand a bottle of hot drink from the in-law.  This is called (Manya Ihu Onu aku Nwanyi( or wine for the negotiate of the bridal price.  When this is done, the two parties, they will retire to a private place or in the public for the bridal price.  During the negotiate, an Arochukwu does not believe in naira, he negotiate in pounds shellings or pence.  He talke in thousands of pound.  But remember that Arochukwu man is customarily custom oriented society.  That after the negotiation he normally goest to the ancient land of Okwa Issi Arochukwu.  When the two parties had agreed tentatively on thousands of pound at the bridal price, they refer to the biological father of the girl who will make a public policy statement on the dowry believe that he will not leave the ancient land mark Okwa Issi, what is N25,000 as the dowry.  With a provision, that the intending in-law will take good care of the daughter and will also take care of the parents.  With the public pronounccement of the bridal price, this stage of the ceremony is ended.  

Stage three of the ceremony called Manyi - Ukwu: This ceremony involves a large section of the community or in a small community the whole community is involved.  It is day of merriment.  Traditional dances, or band in attendance.  The community members are seated in sex grouping.  Men and women.  It is the day, the in-laws will bring the dowry.  In doing that, the dowry is put in six ancient plates, carried by the in-laws women all in George wrapper materials.  They are followed by six men all in George wrapper carrying six pads.  Finally they are followed by six finest looking men with big walking sticks in all in George wrapper.  As the human train moves in they are received with a bottle of a hot drink.  As they drink, the six pads are dropped in front of the girl(s father(s house.  two for the month, four for the father.  Normally an Arochukwu does not take the whole of the bridal price, he take about twenty naira out of the twenty five.  The in-law takes two naira home for safe keeping so that when he is in need he comes to the in-law for help.  While the stage is on the newly traditionally weds will be dancing with friends or relations.  the leader of the community will also collect the traditional gifts of drinks, potash, cigarette, food, some cash gifts.  At the end of this stage the ceremony comes to a close, the girl is ready to follow her traditionally married husband.  *Elder Jonathan Oji sent in this piece before the latest changes in marriage rules.

The Origin, History and Significance of Omu Arotc \l1 "The Origin, History and Significance of Omu Aro
By Engr. Alex Ezumah

The insignia, emblem, or logo (Omu Aro( (a compound word) appears quite simple to pronounce, simple in outlook and meaning, and of course, a simple symbol of identification of the Aro people and Aro documents.  This is precisely the feeling and thinking of a lot of people, some Arochukwu indigenes inclusive.  However, when one is exposed to proper information and education, this simple emblem, will turn out to be one, loaded with witty information and messages, power authority.  The use of insignia or emblems is now generally known, practiced, acknowledged, and widely adopted by various countries, states, political and economic bodies like the United Nations (UN) \, the Common Wealth Countries, the Organization of African Unity (OAU), the Economic Community of West African State (ECOWAS), and a host of other Government and non-governmental Organizations.  These symbols or emblems of identification and authority which are hardly mistaken are usually embossed, printed, painted or scattered on monuments, documents, National Flags, Bill Boards, State Buildings, Vehicles embassy buildings abroad, etc.  This is with a reason to easily identify, recognize, publicize and demarcate boundaries of authority and jurisdiction as each case may be.  It is therefore, in this same vein, that our fathers and forefathers designed, created and immortalized the (OMU AROCHUKWU( popularly known and call (OMU ARO(.  Inquisitive Aro sons and daughters will appreciate the intelligence and powers exercised by their predecessors when they understand the origin and significance of the OMU-ARO, now accepted and cherished as a veritable and lasting accomplishment of the Aro people in modern history.  The insignia, Omu-Aro is the acknowledged authority of the Eze-Aro.  This is the Logo or symbol you find on virtually all Aro official documents and items emanating from Eze-Aro(s palace or being administered on his behalf by Aros at home and abroad.  It is also conspicuously printed on most Aro Wrappers, with the Omu-Aro Wrappers, with the Omu-Aro Wrapper topping the list.  The artistic design and production of this great emblem of identity is the handiwork and creation of two illustrious Aro sons, to whom tribute must be paid for immortalizing the (Omu-Aro.  These were the late Mazi T. K. UCHE of UJARI Village, and late mazi W. O. OKEREKE of AMUVI Village.  Mazi T. K. Uche was the author, composer and inventor, who first tried to translate his imagery impression of the (OMU( as a symbol of Aro authority on paper, in the form of OMU-Aro diagram or sketch.  This was later fine tuned as the logo we all know as Omu-Aro today.  Mazi W. O. Okereke of the famous Okereke brothers business empire, after receiving the approval of the Eze Aro decided to immortalize the brilliant efforts of his brother by taking the design overseas, and purchased a patent for the printing of the present Omu-Aro cloth or wrapper, which is now the pride of all Aros at home and in diaspora.  Thus, he gave form and shape to the idea of late Mazi T. K. Uche on the overall interest and benefit of Aro indigenes.  Description of the Components in (OMU-ARO( Different symbols, or items represent different things ranging from Name, Mission, Purpose, Authority, Interest, etc., and at the same time carry and explain different messages.  Now, the Omu and the Omu Aro, for purposes of clarity and better understanding are not interchangeable.  The Omu is the young leaf or leaves of the palm tree or the knot, tied from this leaf by the Eze Aro, while the OMU-ARO is the insignia or emblem of authority of the Eze Aro.   The Omu as we have it anywhere on Aro documents, monuments or wrappers has the knotted Omu leaf at the center, with a hand giving it and the other receiving it.  On the boarders of the OMU are wavy lines which have a perched eagle with spread wings on top of the lines.  By the two sides are crowns located one on each side, while diagonally crossed, are a sword and a gun, with the Aro (Motto( AKO BU Ije at the bottom of the emblem.  In translating the design, it is a symbol of past and present historical power of the Aro people.  The eagle on top of the emblem represents kingly honor, the swiftness and promptness that go with the Omu call.  The crowns by the sides show it royal backing from the Eze Aro(s Palace.  The Omu at the center with one hand giving out and the other receiving it demonstrates that no person or persons ever reject the Omu from an Aro Messenger.  The Gun and Sword diagonally placed represented the force that is always behind the Omu message.  It enforces strict obedience on all, who fail to comply with the (OMU( call and its message.  Lastly, the Aro (Motto( AKO BU IJE located at tail end of the logo simply means that wisdom goes with progress and success, in any adventure in life.  On the whole, the Omu leaf is a special leaf of NSIBIRI which was the fastest and most powerful means of communication of the Aros of yesterday and today.  It is the special preoperative and preserve of the Eze Aro to tied the knot and dispatch it to any person or persons village or villages, and towns that he wants to see.  He also decides the nature and weight of the Omu, that is if it should carry severe or mild warning or punishment, should the Omu he disregarded by any person or town.  Example of the Demonstration of Power Behind the (OMU(.  This example is taken from a publication in one of the Aro based magazines written by an eminent Aro son, Mazi Eni Kanu Oji.  It is stated that the last and most recent demonstration of the powers and forces behind the (OMU( was in the year 1947 when Mazi Okoroafor Njika (popularly known as Njikeonye), an Amukwa man, a farmer/hunter crossed the Amukwa bridge one afternoon to his farm but never returned.  The village sent search parties for him, combing the whole farm area and the bush to their boundary with our neighbors, the MAKU people.  After two days of intensive search, the parties reported back to the Eze Aro, his Royal Highness, the late Eze Kanu Oji, that they could not find any trace of the man.  The Amukwa people alleged their suspicion that Mazi Okoroafor was kidnaped and killed by Maku people because of a farm dispute they were having with them and secondly that the Maku people were celebrating their New Yam Festival at that period.  The Eze Aro, Eze Kanu Oji sent the (OMU( with two sharp sticks, pierced through the knot at the center of the OMU to Chief Akekor, the Exe Maku and clan head of Iwere.  On receiving the (OMU(, the Maku(s males and females, boys and girls, old and young, all fled the town leaving only such stubborn animals they could not catch, and such property they could not carry.  They came to Maku hill at the boundary between them and Aro and hoisted two while flags, with the OMU on one of the flag.  At their village square, they also hoisted one other white flag.  On the expiration of the date given to the Eze Maku for the returning of  the (OMU, the Aros assembled their fighting forces and were gathering at Oror on the morning of the D-day to march to Maku, when five military Keeps with armed soldiers and three white men arrived at Eze Aro(s palace by 6.30 a.m. from Itu and Calabar.  Meanwhile, Chief Kanu Okereke, the Eze Ibom Isii and Chief S. U. Okoroafor, Eze - Eze Agwu were meeting with the Eze Aro when the white men arrived.  They went up to the Eze Aro and asked him to stop his people from going to war against His Majesty(s citizens.  While they were persuading the Eze Aro to stop the onward march of his people, about ten other vehicles loaded with armed policemen arrived from Umuahia and Bende.  The policemen all wore green helmets with nets on which they pinned some leaves, grasses, and small branches of trees.  They also carried mark.   Three and four GUNS with bayonets.  About 3000 policemen arrived Aro in the batch, that morning.  The soldiers and policemen were all seen standing by their vehicles waiting for their white men - officers who have gone to discuss with the Eze Aro in his palace.  On the Aro side, the fighting men were in fact assembling and increasing in numbers as they arrived, village by village.  The first village to arrive was UJARI, led by Mazi H. V. Okoroji fully dressed in his war attire and leading over 200 Aro soldiers.  Mazi H. V. Okoroji as he was popularly called (he had a flair for the Aro word - Mazi) wore his sword hanging and dangling by the left side of his waist.  On his two arms were tied white (Ozoebula(.  He had a special smoky war headdress made of black and brown twine ropes covering his head and hanging loosely over his face, with a long English riffle in his hand.  Before 8.30 a.m. over 1000 Aro soldiers had arrived from Ibom, Ujari, Amasu, Amanagwu, Abgbagwu and Ugwuakuma amidst shouts and war songs.  The soldiers wore various types of head gears.  It was a golden opportunity for most people to display their guns and other weapons captured by their grand-fathers or fathers from the British soldiers that invaded Aro during he Aro expedition of 1900 - 1902.  Some of the soldiers carried native guns, swords, spears, bows and arrows and even thorny clubs, while others carried branches of trees and knives.  Also, there were the Ikpirikpe war drum beaters to motivate the fighters.  The warriors from amaeze Villages were advised to assemble at Atani, Ugbo and Amukwa villages for tactical and operational reasons.  They were to wait for the arrival of Eze Aro before crossing the Amukwa Bridge as they were to form the advance party.  By 9.00 a.m., the meeting of the Eze Aro and the white men ended.  They came out and took two Jeeps with the Eze Aro sitting in the first Jeep with one officer, while the other Jeep carried one other white man and soldiers.  The drove to Amukwa Head Bridge, where Eze Aro ordered his warriors to go back to Oror to wait for him and the white men who promise to go with him to Maku to know why Eze Akekor failed to return the Omu.  In about a couple of hours, Eze Aro with the officers came back to Aro with three flags and the Omu on one of them.

Aro Proverbs:- 

ADVANCE \d1We bring you some of those wise sayings of our people as supplied by
our guest columnist, Mazi Samuel Okereke. 
ADVANCE \d2
1. Akwanyere utara ugwu odi ka ojuru avo
- When you show dignity in food consumption, it does not mean that you are filled (ie. If you shake hand with a leper, he wants you to embrace him).

ADVANCE \d22. Miri na ma nkume, nasa ya miri    -the rain that beats the stone, washes it clean (ie. An insignificant fellow competing with a man of substance makes himself a laughing stock).

ADVANCE \d23.Ibu agwo abali amaghi ebe isigi di - You are a night snake, your head can not be located (ie. An unpredictable person).

ADVANCE \d24. Nnu na manu anaghi ese okwu - Salt and palm oil do not quarrel (ie. Two persons that is compatible).

ADVANCE \d25. Ina atu agu avo onu - You are removing the whisker of a lion (ie. You want to commit suicide)

ADVANCE \d26. Anyi anaghi amu oku eri nri - We do not eat with light on (ie. We do not suspect one another or we are reliable).

ADVANCE \d27. Ahunyuo ire oku, agwuru oku eju madu anya - When you extinguish a burning light, smoke spreads all over (ie. The death of a breadwinner is a disaster) 

ADVANCE \d28. Anaghi ere okuko ukwu jiri na ulo - You do not sell a chicken with a broken leg at home (ie. Be your brothers keeper)

ADVANCE \d29. Asakata akwa unu, asapu ya obocha  - Constant washing of sack-cloth turns it white (ie. Do not over do things).

ADVANCE \d1
10. Okwere nke di ya  - A faithful and loyal house wife (ie. A dependable associate).
ADVANCE \d1
ADVANCE \d1
tc \l1 " .

Presages, Passages & Milestones

Memorial Service

 SEQ CHAPTER \h \r 1Mazi David Okereke & Daa Agnes Ogbonnie Okoro

- Journey to Eternity

Prologue
It was the 17th century bard, Shakespare who said in his play, Julius Caesar that “... death is a necessary end, will come when it’ll come...” The statement underscores the inevitability of death as an intriguing and awful phenomenon to man. Thus, since the dawn of human history, man has struggled to understand death, so as to come, if possible, to terms with its ravaging, wasteful, awesome and destructive grip on all things that breathe. Death has always been a universal theme in song, poetry, drama, film and the arts generally.  It is theorized by philosophers and free thinks alike; rationalized by people everywhere as a veritable way of coming to terms with its reality. Speaking on death, the late Owelle of Onitsha, Nnamdi Azikiwe says “.... it is the deorn of all humanity that all animate things will eventually become inanimate so that nature may continue in its inexorable march...” Every human must, as a matter of necessity, bite the dust of death, complete the circle of birth, maturity and death. More so, apart from absolute cessation of life and withdrawal of the individual struck down by death from human society, death brings unquantifiable degree of pain, not to the dead but to the bereaved - who are robbed of the dead person’s affection, favour, personage, chores, intellect, vocation, fraternity, vision and so on. Death in Aro custom and tradition is accorded its proper place.  There are seriously guided procedures on death; burial, funeral ceremonies, memorials and so on.  Mazi Christian Nwafor has well researched, published materials on Death and issues related to it in Arochukwu.  Some of them are already published in the past issues of Aro News. The dead are inextricably part of the Aro community and are viewed as the living dead, ndi-ichie - a congregation of the dead in every lineage in the community.  They occupy a coveted rung in the hallowed pantheon.  They are venerated and believed to be ubiquitous as they are now kindred spirits and have the power to invoke sanctions or otherwise on the living.  Thus, the concerted effort to appease them as the case may be.  In any case, they may not be consulted, bargained with or be seen. So it was that on 4th January, 2004, Mazi Azubike Okoro, Publisher/CEO, Aro News remembered and honoured his parents - Late Mazi David Okereke  Okoro and Mrs. Agnes Ogbonnie Okoro (Nee Uja). The ceremony began on Saturday evening with Service of Songs and exaltation anchored by Pastor Orji, the firebrand evangelist son of elder Jonathan Orji.  His eloquence brought many to God that evening. On Sunday, there was a requiem mass at St. Thomas Catholic Church, Amuvi.  In attendance were the Eze Aro, Mazi Ogbonnaya Okoro and his entire cabinet amongst numerous other guests.  Soon afterwards, the entourage went over to Oyiridia Cardens, Mazi Azubike Okoro’s new residence where a cooling van with drinks unlimited stood by and serviced the throats of guests who came from far and near.  Those who made the guests list include, some staff of NDIC from Abuja and Enugu Offices, business associates, relatives and friends of the Okoros who danced and recounted the lives and times of the departed. Musical band and dance troupes entertained the large audience till the wee hours. May the souls of the faithful departed, rest in peace...
Eze Aro Extols Virtues of Love & Respect For Parents

... As Azubike Okoro Remembers Mazi David & Daa Ogbonnie Okoro 

Amuvi was agog in the early days of this year as various families and groups hastily rounded-off different ceremonies before the departure of most returnees for the Xmas and New Year events. Prominent among these occasions was the ceremony of memorial/thanksgiving mass put together by Mazi Azubike Okoro, Publisher/Editor-In-Chief of Aro News in honor of his departed parents - Mazi David Okereke Oduagu Okoro and Mrs Agnes Ogbonnie Okoro (Nee Uja) which held on Sunday January 4th, at St Thomas Catholic church, Amuvi, Arochukwu. The church proceedings which commenced at 10 a.m was presided over by the assistant parish priest, Rev Fr. Bernard Kalu. Apart from the usual congregation, all corners of the beautifully renovated church was taken up by guests and visitors who came from both near and far places to grace the occasion. Early arrivals included the Aro monarch, Mazi Vincent Ogbonnaya Okoro (CFR), the traditional heads of Ibom Isii and Eze Agwu kindred, Mazi Kanu Nwa-Kanu Okereke and Mazi Okorafor Uror. Others included the EXCO of Nzuko Arochukwu lead by its newly elected President-General, Mazi Emma Kanu Ivi, Okpankpo Aro, Eze Ogo Amuvi and the Eze Ogo of various other villages. Also in attendance were distinguished and important personalities from Amuvi and Arochukwu including representatives of many reputable organizations. In his highly incisive and penetrating sermon, Rev Fr. Bernard Kalu urged the congregation to joyfully accept the teachings of our Lord Jesus Christ whose birth day the church was celebrating during the season. He had earlier delved into the philosophy and theology of the gospel reading to explain the visit of the three wise men to Jesus at birth, interpreting the meaning of the different gifts which they offered Him. Also, while commenting on the profile of Mazi David and Daa Agnes Okoro, Rev Fr. Kalu alluded to the virtuous lives they lived while on earth and urged the congregation to prepare themselves for an everlasting existence with Christ in heaven.  As part of the build up to the occasion , members of the Okoro-Avigbo kindred were two days earlier .i.e Friday 2nd January, 2004 at 4pm, briefed and entertained at the residence of the host, Azu Oze, Amuvi. As is required by custom, during the occasion, they were shown the cows and presented other items meant for the ceremony. Furthermore, on the eve of the main function .i.e Saturday 3rd January, 2004, friends, in-laws and relations who had arrived from various places were treated to a mini social get-together preparatory to the Sunday event. The Saturday Nite function commenced with a prayer session which was conducted by Rev Emeka Orji during which many people gave their lives to Christ. Immediately after the church ceremonies, the occasion shifted to the residence of Mazi Azubike Okoro where numerous guests from within and outside Aro, friends, in-laws including colleagues from NDIC and well wishers were already gathered. The Aro throne, the kindred heads, past and present leadership of Nzuko Aro, social clubs, business moguls and the academia, etc were in attendance. Different traditional dance troupe and gospel band entertained the audience. While delivering a speech on behalf of the Okpankpo Aro, Mazi Kanu Nwa-Kanu Okereke, Eze Ibom Isii praised Mazi Azubike Okoro for his numerous efforts in serving Aro’s interest. He commended him particularly for sustaining the publication of Aro News Newspaper all these years not withstanding the financial strains. Through the medium, he noted, Arochukwu is now better known, better understood and its strategic interests articulated for posterity. Aro, according to him, demands that this good works should not be abandoned particularly now that a new administration of Nzuko Aro has just been enthroned. Earlier, the Eze Aro, Mazi Ogbonnaya Okoro told Mazi Azubike Okoro not to relent in doing what will positively touch the lives of the entire community. According to him, showing respect to one’s parents, whether dead or alive, is expected from all of us by both the Christian and traditional values. Having done that for your departed parents today, the reward will come in a million folds.  Also, while commending the magnanimity and sense of purpose of Mazi Azubike Okoro, the president-general of Nzuko Aro, Mazi Kanu Ivi reminded the audience that Aro has a way of paying back to those who serve its interest. The presence of the entire Arochukwu community in your house, particularly the personal presence of the highest traditional and civil authorities including elites and VIPs of different hue, are confirmations of how dearly the town is appreciative of your roles. Keep it up and remain assured of the support of the community in all endeavors, he noted. The occasion rounded-off with plenty eating and drinking including all sorts of entertainment by various groups.        

Tributes
“Your Types Are Scarce” 

“No one has the capacity to

 judge God. We are but drops

 in that limitless ocean of mercy” – Ghandi

Dede & Mama Chinweokwu,

As we mourn your departure from this world, we recollect the enviable qualities which stood both of you out amongst your contemporaries. You were generous, kind, humble, humane, modest, caring and commanded a lot of respect from those who knew you. You stood for truth, lived a life worthy of emulation and encouraged those who were around you.

Mazi, at a very young age when other folks were contented with the comfort provided by the wealth of their rich parents, you left easy life and set out to establish a personal estate. By so doing, you carved out a niche and left indelible footprints on sands of time. No wonder, up till date, you are remembered by many whose lives your generosity touched. Death denied us your fatherly care, valued friendship and elderly counsel. But we give God glory because he understands and perfects all situations.

Mama “Biri” (Bridget), the sudden death of your husband culminated in a situation whereby the responsibility of fending for us was squarely thrust upon your shoulders. Through thick and thin, your sterling qualities stood you on good grounds such that you excelled in the multiple roles that fate bestowed upon you. The ease and finesse with which you catered for all your relations, rushing to and from Onitsha market (Otu) to buy bags of fish, earned you the appellation “Pleasure Car, Opel” by your fellow traders and numerous friends. The loving care of your darling mum, Oyiridia, the strength and courage of your junior sister, Nwannedia (Mama Ocha), the fatherly and wise counsel of your only brother, Fred (Ozo Omemgbeoji), the steely and reverent spirit of your most junior sister, Ann; and, indeed, the support of the entire Akuma family and other relations were a  bulwark during the tempestuous period. Due to your devout affection for your husband, you successfully resisted the urge for a second marriage at his death. Reciting the prayers of St Jude and the catholic charismatic renewal fellowship were your best pastime activities. You encouraged us to work hard and to be humble. You were known to be of very few words. In fact, your meekness was often mistaken for weakness. You were generous to a fault, meant every thing to all persons not minding at what cost. 

Dede and Mama Azu (Azubike), God gave you to us, God also took you from us. Of course, whenever the pain of your departure momentarily hits us, we become saddened; but we quickly take solace in your fulfilled lives and the legacies you left behind. Truly, your types are scarce. Farewell!!!
Your daughters,

Mrs Chinwe Kanu Okoro (Nee Okoro) & Mrs Biddy Anayo Nwankwo (Nee Okoro)

Dear Grand Pa & Mum,

We love you dearly but God’s love for you is much more. Great, indeed, both of you were as you lived on earth. We do not therefore; mourn your departure unfaithfully because you equipped us and others with diverse skills. It was not easy to believe we could grow up without having you around to play with. But we accepted it in faith as God’s best decision for us. Also, trusting that your destination was heaven. So we miss your radiant presence and the ease with which you attended to our numerous needs the few occasions you visited us. Your departure has remained a painful blow, threatening to leave a big vacuum that can not be filled. Please, think and remember those you left behind and join us in petitioning the Almighty for mercy upon all in the family. On our part, we pledge to keep striving for good and virtuous works, along the path you showed us, strongly believing God that your very best will be shown in us. Continue to rest in peace. Amen. 

Miss Ijeoma Kanu- Okoro, Miss Chinyere Azubike-Okoro

& Miss Adaeze Anayo- Nwankwo

For your grand Daughters.

Dede & Daa,

Several years back, but it looks like it’s yet morning on creation day. The memory refuses to fade away as the thought of your absence keeps coming. Its like a day- dreaming experience, closing ones eyes and imagining both of you in-charge of activities in the family compound as counselors of last resort. And, the gift bank that never drys up. But death won’t let us avail that opportunity. Okay, we have grown to know what the scripture teaches - that all things work together for good for those who believe in God. Meaning, there must be a purpose why God allowed it to happen the way it did. Thank God for the gift of Dad and Mum that have kept the flag flying in your absence. Such is the relay race of nature whose universal track, we are now being molded to fit into. From your close abode with the Almighty, we seek your continued supplication in conjunction with other heavenly hosts in this race of our life. We wish you farewell, you fought a good fight, you finished the race and you kept the faith because a tree is known by its fruits and not its roots. Adieu.           

Master Nnamdi Kanu-Okoro, Master Chibike Anayo-Nwankwo 

and Master Chinedu Azubike-Okoro

For your grand Sons

Thank You
On behalf of my self, my family and the entire Okoro Akuma extended family, please accept our thanks for your presence, good wishes, gifts

 and prayers during the memorial/thanksgiving mass in

 honor of our late parents - Mazi David and Daa

Ogbonnie Okoro. May the good Lord reward

you a million folds. Amen.
                 Mazi Azubike Okoro

(For the family)
The Journey Of A Soul: - Pope John Paul I1

By Rev. Fr. Bernard E. Kalu 

Romano Guardini, one the finest theologians of the 20th century correctly said 70 years ago that the essence of Christianity is not an idea but a person. Great theologians have tried to describe the essential ideas that make up Christianity. But in the end, the Christianity that they constructed was not convincing, because Christianity is in the first place an Event, a person. And thus in the person we discover the richness of what is contained. This is important and applies to the life of late Pope John Paul II. It is not always easy to put actions into words. More difficult it is to summarize a person’s life in words for certainly, many things indeed will be forgone. Karol Jozef Wojtyla was born in Wodowice on 18 May 1920. His parents, Karol Wojtyla and Emilia Kaczorowska, were devout Catholics. He was baptized on 20 June that same year in the parish church of Wadowice. In September 1926, Karol, nicknamed “Lolek”, started elementary school. While still a child, at the age of nine he lost his mother, on 13 April 1929; she died of an illness when she was only 45 years old. A month later, he made his First Holy Communion. In 1930 he was moved up to middle school at the State school in Wadowice, choosing neo-classical studies. Once again however, on 5 December 1932, he lost his elder brother, Edmund, a young doctor who lost his life after caring for the sick in a scarlet fever epidemic. Karol, therefore was left with his father, who guided him to a life that gave a crucial place to prayer and asceticism. Thus, there was a sufficient leeway not only for studies but also for games, fun and sports. Another person who made a great contribution to Karol’s Christian formation was Fr Kaziierz Figlewicz, a young priest who was teaching catechism at the school in Wadowice in 1930 and looked after the altar boys, including Karol, in the parish. As a small boy, Wojtyla went to him for confession, admired him and had deep love for him. In turn, the priest described Karol as “a very lively little boy, talented and very intelligent and good”. The specific features of the piety in which the boy was formed were love for the Virgin Mary and devotion to the Holy Spirit, characteristics that remained deeply engraved in his soul and to which he was ever faithful. His religious life was nourished by diligent personal prayer, fervent recourse to the sacraments, pious practices, especially pilgrimages to Marian shrines. His dedication to Catholic associations was not left out. On 3 May 1938, Karol received confirmation, and on the 27th of the month graduated from school. The following August, he moved with his father to Krakow to enroll in the Faculty of Philosophy at the Jagiellonain university, where he took courses in Polish philology. As the future John Paul II writes in his book Gift and mystery, this route introduced him “to the mystery of the word itself”. The outbreak of the Second World War, which began with the invasion of Poland on 1 September 1939, radically changed the course of Karol’s life. In the spring of that year he had already completed a book of poems, then unpublished, Renaissance Psalm/ Slav Book, of which the hymn Magnificat is part, in which one can read: “Here, fill the cup to the brim with the sap of life at your heavenly banquet- I your praying Servant- grateful, because you mysteriously make my youth angelic, because you carved a robust form from the trunk of a lime tree. You are most marvelous, Almighty Carver of saints”. These words, that cannot but move us, say much not only about the life, spiritual depth, self-understanding and poetic genius of the young Wojtyla, but also, prophetically, about how providence was to carve his figure and personality through the tragedies and unforeseeable events of history. The Jagiellonian University was obliged to interrupt its courses and in September 1940, to avoid deportation and forced labor in Germany, Karol went to work in a stone quarry that belonged to the Solvay chemical factory where, a year later, he was indirectly employed. He symbolically expressed the deep effect upon him of this experience, a profound lesson in the reality and drudgery of a hardworking life, as well as in solidarity among men, in a verse of the poem The Quarry, which he wrote in 1956: “the greatness of work is inside man”. On 18 February 1941 his father died suddenly. He had long been ill but had not been considered in danger of losing his life. So it was that Karol lost his last and very strong family connection and love. He was later to remember: “I never felt so lonely” as during that night of vigil and prayer, despite the presence of a friend beside him. Life in occupied Poland was terribly harsh, the Church was systematically persecuted, and a multitude of priests were killed or put to prison. Yet, precisely in that situation Wojtyla as a young man not only continued to write, especially plays but also to act in the clandestine “Rhapsodic Theatre”. By so doing he reinforced his moral resistance to Nazi oppression and his Polish spiritual and cultural identity and deepened his religious experience, especially through his contact with Jan Tyranowski. This profoundly spiritual tailor and authentic formation teacher of the young introduced him to the great Carmelite mystics, St. John of the Cross and St. Teresa of Avila, and to the Treaty of True Devotion to the Blessed Virgin by St. Louis-Marie Grignion de Monfort. From reading this he acquired a deeper understanding of the bond between Mary and Christ, and drew from it his motto of entrustment to Mary, “Totus Tuus”, the authentic emblem of his life and not only of his Episcopate. Pilgrimages to the Marian Shrine of Kalwaria helped to outline this itinerary of prayer and contemplation that was to orient the steps of the young Karol towards the priesthood. Teachers and friends, first in Wadowice and then in Krakow, had told Karol several times that in their opinion he seemed cut out for the altar; but he always resisted this idea, mainly because he was deeply attracted by another vocation: the theatre, the arts and literature. As John Paul II himself testifies in his book Gift and Mystery, a special role was played in the mystery of his vocation to the priesthood and his acceptance of it by the important figure of Adam Chmielowski, the Holy Bro. Albert, a famous Polish patriot and painter who had the strength of mind to give up his own art when he realized that God was calling him to serve the underprivileged and share their life. To him Karol was to dedicate his play Brother of our God, and when he became Pope, he beatified him in Poland in 1983 and canonized him in Rome in November 1989, while the “Iron Curtain” was disintegrating. However, after much sufferings and sacrifices in the underground formation house, Archbishop of Krakow, Prince Adam Stefan Sapieha, finally ordained Karol a priest on 1 November 1946. As providence will have it, on 4 July 1958, Pope Pius XII appointed him Auxiliary Bishop of Krakow. He was only 38 years old. On 13 January 1964, Paul VI raised him to the rank of Metropolitan Archbishop. On 26 June 1967, Paul VI created him a Cardinal. On 16 October 1978, in accordance with the designs of God’s Providence, Karol Wojtyla was appointed Bishop of Rome and universal Pastor of the Church. All through his priestly life, Karol unshakably trusted in the great ocean of the divine mercy of the Almighty God. We remember his innumerable pastoral journey to bring Christ, our one Savior, to every corner of the earth. We remember his extraordinary pastoral initiative of the World Youth Days, which opened a broad new avenue to young people’s encounter with Christ. And how could we forget the love and care for humanity, however threatened, that impelled him to work tirelessly to avoid war and re-establish peace, to assure the poorest peoples, the earth’s lowliest, a hope of life and development, to defend the inviolable dignity of every human life from conception to its natural end, to safeguard and promote the family and authentic human love. Furthermore, we cannot forget the farsightedness and courage with which he helped to tear down the wall that divide Europe and then remind Europe itself of its Christian roots. Nor can we forget the generosity with which he strove for Christian unity that he felt to be a precise and indeclinable will of Jesus; the disarming sincerity with which he asked forgiveness for the sins of the Church’s children and, at the same time, his strength and tenacity in defending and proclaiming the Church’s indissoluble bond with Christ and the integrity of Catholic doctrine. However, there is further dimension, equally crucial, of the relationship that united Karol Wojtyla with Christ the Savior and with the humanity redeemed by him. It is the blood relationship. In his short poem Stanislaw, written a few days to the Conclave that was to elect him Pope, he wrote, “If words have not converted, it is blood that will convert”. John Paul II did truly pour out his blood in St. Peter’s Square on 13 May 1981, and then again he offered not his blood but his whole life during the long years of his illness. At the end of his suffering, and with his death his blessing, now voiceless, from the window at the end of the Holy Easter Mass, were for the whole of humanity an extraordinary effective witness of Jesus Christ dead and risen, of the Christian meaning of suffering and death and of the power of salvation that can find a dwelling place in it, in the final analysis, of the true face of man redeemed by Christ. During his funeral homily, Cardinal Joseph Ratzinger as he was said: “We can be sure that our beloved Pope is Standing today at the window of the Father’s house, that he sees us and blesses us”.

 

Approved prayer for the intercession of Pope John Paul II

O Holy Trinity, we thank you for having given to the Church Pope John Paul II, and for having made him shine with your fatherly tenderness, the glory of the Cross of Christ and the splendor of the Spirit of love. He, trusting completely in your infinite mercy and in the maternal intercession of Mary, has shown himself in the likeness of Jesus Christ the Good Shepherd and has pointed the path to reach eternal communion with You. Grant us, through his intercession, according to your will, the grace that we implore, in the hope that he will soon be numbered among your saints. Amen.

 

The Women Say, No

By Elder Joshua O. Ogbonnia

His Royal Highness, Eze Kanu Oji, the Eze Aro, OBE, OON, CFR, 1st Class Chief, MHC, was one of Nigeria’s most highly respected natural rulers. His lack of western education was no barrier to his eminence. He was honored and respected both in Nigeria and beyond. He was highly intelligent; a humane leader, a good listener and a defender of the oppressed. He mediated in conflicts between rival rulers at the instance of the government of the then Eastern region. However, he is best remembered among the Aros by his leadership philosophy which has become a by-word among the Aros – “that Aros are followed not led”. Many years after his death, in spite of the changing times and despite the scientific leadership age in which we live, many Aro leaders, except the women, have consistently upheld this peaceful but unprogressive leadership style. The late Eze Aro did the wisest thing for his time and circumstances. There can be no gainsaying that the Aro man is naturally very intelligent, as a result of which he finds it difficult to concede superiority to another. Several Aro parlances which have outlived the Eze Aro testify to the highly egalitarian posture of the Aro man. The Aro man says “No Aro enquires for another from Ibn Ukpabi” – “Nwa Aro anagh asi ibe ya na Ibn Ukpabi siri.” (Ibn Ukpabi being the Chief god of the heathen Aro.) If a wealthy Aro man puffs himself up to an apparently lesser person, the challenge will come swiftly from the latter, that wealth does not make an Aro man – nwa Aro icho nkpola icho. With due respect to the late intellectual, Dr. Alvan Ikoku, I may make bold to say that if he had accepted to play second fiddle to the Great Zik, the history of Aro would have been different. For Alvan, Zik was great only to himself! In nothing else in the world does follower ship of the leader pay more than in politics. The leader, whatever his shortcomings, “holds the yam and the knife.” As much as politics is essentially, “the authoritative allocation of values, symbolic and material,” a loyal follower is bound to get a good chunk of the share. The Aro man is not used to sycophancy. This may explain why the Aros appear not to fit well into the “praise-singing” practice of the present day politicians. It used to be said among the elders that anyone not an Aro is a native man (including the white man). And when Aros, even under British subjugation, refused to pay homage to British emissaries, in spite of their military companions, who else could they submit to? For the Aro, pride is virtue.  The foregoing scenario was the same at the time of late Eze Aro who ascended the throne as a mere child, being only twelve years old. It would have been possible for his elders to wrench the throne from him on the flimsiest excuse. His style was therefore a safety value against insurrection by his rivals. His style guaranteed peace and enabled him to reign for an unprecedented long tenure. But peace alone is not all that is sought for in leadership. There must be progress, too. Did not Charles Kingsley in ‘the Heroes” through Perseus say “better to die in the flowers of youth on the chance of winning a noble name than to live at ease like a sheep and die unrenowned and unloved.” But the late Eze Aro found it plausible to follow, live and function, rather than to rule authoritatively and get quickly destooled. Women leaders in Aro generally seem to have a firm grip of their leadership position. To them, the leadership-follow-follower syndrome is unthinkable. Their women followers submit to their leaders irrespective of their position or status in life. Leaders need to be supported in every possible way to enable them carry the heavy load of leadership. Some male leaders think that leadership merely entails sitting at the high table to be given the lion share of food and drinks. But the women understand that leadership is more than that. Like good managers, they set objectives for their unions, formulate plans for achieving those objectives and identify activities to be performed, among other things. As a result of the harmonious relationship between the women leaders and their followers, activities within the unions are heartily performed. In one of the villages, you need to see the women, old and young, scuttling to their early morning emergency meeting called, “Chiri akwa gi n’aka”. –“hold your loin cloth in the hand”. No one person stays out from such a meeting except on serious grounds. In such early morning meetings, a reasonable sum of money could be collected for projects, and such projects abound - provision of equipment to schools, building of infrastructures such as VIP latrine and urinals. The men’s unions contrast sharply with the women’s unions, Men by nature are resistant to authority. The less worthy among them make the most opposing noise, but when called upon to rule, get scared. Attendance to meetings is a very difficult thing for men whom you may have to induce by providing left-over drinks. Dues and levies are owned cumulatively for years, but those defaulters are the ones that will make preference between soft drink and malt drink or between ’33, star beer’ and Guilder beer in marriage and burial ceremonies. Our male leaders must brace up to their responsibilities to their male followers who have swooped position with the women and have become the ‘ori ihe, ori ihe’ (those who enjoy). Let me make a distinction, however, between men’s union and social clubs run by men. In the latter, leaders enjoy a good measure of acceptance by their followers. It is not surprising, therefore, that a social club such as the Omenuko Fraternity has left landmark achievements in Aro. Were you in Aro last October? Did you see the large crowd of women in Aro this October? Did you see the large crowd of women of every hue and colour return from every nook and corner of the country? One outstanding feature of women’s meeting is that they know how to make use of sanctions to make everyone of their members comply. King Solomon called upon sluggards to learn from the ants. Male leaders would not consider it derogatory to be asked to go to women and learn how not to follow their members, but to lead them.  Leadership involves more of leading and less of following. In Nigeria, many people operate on a low level of morality: they do not do things as the law requires, nor do they respect the wishes and rights of others, nor do they behave from good conscience. The only option for leaders is to punishing offenders no matter whoever they are. The women do just that. General Idiagbon himself understood this and was able to sanitize Nigerians during his short spell of operation under General Buhari. Similarly, Colonel Ike Nwosu, former Military Governor of Abia State, kept both the high and low on their toes during his rule. You cannot follow people who delight in the fall of leaders, who place self interest above all else. No where in heaven or earth is a ruler required to follow his subjects. Paul, speaking to the Corinthian Christians admonished, “be ye followers of me even as I also am of Christ.” I Corinthians 11:1. Christ himself, speaking earlier to his disciples, said, “the disciple is not above his master, nor the servant above his lord.” Matthew 10:24. Christianity is anchored on discipleship. Ndi Eze are to be obeyed by their subjects. They are to follow him, not the converse. But he must be just, ruling in the fear of God.” 2 Sam. 23. 3b. Even those who crowned the Eze must step aside after the coronation and pay him all the homage due to his office. No subject is above his Eze. You have perhaps read about the thrilling and ever chilling episode where David, the King, desiring to drink of the spring water of Bethlehem, made three of his brave soldiers put their lives in jeopardy to satisfy his longings. 1 Chronicles 11:17-19. Should an Eze demand such risk from any of us, we would tell him bare-facedly what we feel about him; the proverbial covering of the face with a basket to speak to Eze would be an understatement. But Ndi Eze for whom sacrifice are to be made must have something to offer as David did. It may be valor, wealth, uprightness, wisdom, justice or all. It is an offence against God not to obey those whom, we have chosen to rule us. Rom. 13:1-3 makes it succinctly clear that we must obey our ruler. Paul admonishes; “let every soul be subject unto the higher power”. It is categorically stated ‘whoever therefore, resisted the power resisted the ordinance of God’ If women considered frail, could enforce discipline among their womenfolk, let the men who have the will and strength to do same, not allow frustration or false sense of security or a state of ‘learned helplessness’ to make them follow rather than lead.

The Actors of the Passion and the Rest of Us

By Rev. Fr. Bernard E. Kalu 

According to the Catechism of the Catholic Church No.1851: “It is precisely in the passion, when the mercy of Christ is about to vanquish it, that sin most clearly manifests its violence and its many forms: unbelief, murderous hatred, shunning and mockery by the leaders and the people, Pilate’s cowardice and the cruelty of the soldiers, Judas’ betrayal‑ so bitter to Jesus, Peter’s denial and the disciples’ flight. However, at the very hour of darkness, the hour of the prince of this world (cf. Jn.14:30), the sacrifice of Christ secretly becomes the source from which the forgiveness of our sins will pour forth inexhaustibly.” All the four Gospel authors record this fact. This is what is called the Paschal Mystery within the context of the Christian religion and in the theological parlance. It is to these actors of the suffering and death of Christ that we turn our gaze, in order to examine them more deeply and see their implications to all of us. This is so because; the gospel message of salvation is a perennial one. If we examine the story well, we discover that Christ means many things differently for people and group of people. No wonder then that, in the Gospel of Luke, Christ is prophesied by Simeon as a sign of contradiction (Lk.2:34)‑ for the fall and rise of many.

First, there were the teachers who hated Christ‑ the Pharisees. They were the teachers, preachers and guardians of the law. In an age of compromise, these men will never compromise. What brought them into conflict with Christ? The first point was that they were angered by Christ’s note of authority. They were angry secondly because of Christ’s note of universalism. They were also angry because of Christ’s indifference to some aspects of their Puritanism. Finally, they were angry at Christ’s popularity. What lessons do they teach us? The Pharisees present the most terrible illustration in all history of how good people can go wrong. You can be an upholder of the law, a defender of God and His people, a very good Christian, and yet go the way of the Pharisees. You can crucify the Son of God afresh. It is usually spiritual pride, which ensnares people of this class. As Christians who stand for high moral principle, we should not deride those who disregard our counsel but should always let love triumph over law. The Pharisees prefer law to love.

There were the Priests who bought him‑ the Sadducees. Their head was the High Priest‑ Caiphas in the time of Jesus. Now it is a fact widely recognized that sin unites strange bedfellows. The Pharisees were puritans in the practice of their religion, very interested in religion, believed in resurrection, angels and the spirits. The Sadducees, on the other hand, were not puritans in the practice of their religion, they were very much interested only in politics and they did not believe in resurrection, angels and the spirits. Despite these their differences, they met their common ground in the death of Christ at Calvary. The reason for the participation of the Sadducees in the death of Jesus was mainly political‑ to prevent Rome from matching on the Jews. What do they teach us? The history of the Sadducees shows the absorbing and, at times, the spiritual debilitating character of public affairs. It is when ecclesiastics actually assume temporal power that the worst tragedies of all occur.

Such men are often more bigoted, self‑seeking, unyielding and merciless than a man without religion at all. Is this part of the result why we say that politics is many a times a dirty game? In fact, it is not easy for a man to go into turmoil and compromise of public life and keep his soul. Many people have allowed the world to conquer the spirit in them. Lord Acton, is often quoted as saying: “Power tend to corrupt and absolute power corrupts absolutely.” We have the duty to give good advice and to pray for those who bear office‑ in the Church and State as well.

Judas is the next actor. In this hard world, men expect to be shot at by their enemies and not their friends. It is only a cynic that expects to be shot at by his friend. Hence, the Psalmist cries out bitterly: “If an enemy had done this…” (Ps.55:12‑13; Ps.41:9). History is littered with the bye‑products of betrayals. None, however, is greater than that suffered by Jesus Christ at the hands of Judas Iscariot. He sold Christ thirty pieces of silver, which is the price for a slave in the Old Testament era. Why was Judas an agent of this ghastly crime? Scripture made it clear that Judas was a thief (Jn.12:6). Judas was demonic. He became a willing tool in the hands of the devil. “What will you give me to betray him to you?”(Mt.26:15). Judas was an avaricious man. He preferred money to God and fellow human beings. He was quick to forget what Christ had earlier taught him: “You cannot serve both God and mammon”(cf.Mt.6:24). With a kiss, Christ was handed over to his executioners. With Judas, a kiss as a sign of love was hastily turned into a means for death. The prophecy of Micah “a man’s enemies are the men of his own house” (7:6) was fulfilled. After the betrayal, Judas exclaimed: “I have betrayed innocent blood”(Mt.27:4). It was then that his suicidal death followed. In Biblical terms, the shedding of innocent blood is regarded as an act of sin, which pollutes the land and brings down a curse (see. Gn.9:6; Jer.26:15; 2Kgs.24:3‑4; Ps.106:37‑39). Especially relevant to Judas’ situation is Dt.27:25: “Cursed be he who takes a bribe to slay an innocent person. And all the people shall say, Amen”(RSV). Judas is such a person. So he has Jesus’ innocent blood on his hands and stands under a curse, as ordained by Jewish law. When Judas therefore ‘sees’ that Jesus is condemned to death, he realizes that he has to act to undo the curse with its polluting effects on the land. So, he returns the bribe money, perhaps in the hope that the Priests will offer sacrifice for the sin committed. But they dissociated themselves from him. Now the only option left is for Judas to do away with himself. Only by that means is he able to do away with the curse along with its consequences for the people and the land. What lessons have Judas for us? From Judas, we learn that it is possible to live near to Christ and then fall away. We learn that it is possible to be in His Company, and be regarded as one of his intimates and then be guilty of the foulest betrayal. St. Augustine will say; it is possible to be in the Church of God and yet not be a disciple in heart. Watch money, with some natures there is nothing so holy that money cannot besmirch it. “The love of money is the root of all evil”(1 Tim.6:10). Finally we may learn from the sad story of Judas, how wrong it is to limit our Lord’s forgiveness. He forgot his Lord’s message of forgiveness very easily.

There was the crowd who shouted crucify him. By this, they rejected God in the Person of Jesus Christ from ruling over them (cf.Jn.19:15). This was also reminiscent of what happened in the Old Testament period (see 1 Sam. 8:1‑9). Adolf Hitler will say; the masses are fools. Furthermore, he said in his Mein Kampf in 1925 that: “The great masses of the people… will more easily fall victims to a big lie than to a small one.” Martin Heidegger the existential German philosopher will say they have no morality. That is why we are not expected to be merely the followers of the crowd. Certain moments and events in life will demand that we take our personal stand and be responsible. If such opportunities are not utilized, then there comes the time when wickedness wins its way; when good persons participate in the conspiracy of silence. It was Wole Soyinka who said, “The man dies in the man who fails to speak out in the face of tyranny.” This is passive co‑operation. According to President Obasanjo, “…those who hold their peace when they should speak up against evil are as guilty as those who compromise with evil.” (Tell, July 6, 1998).

Peter was the next. Despite the privileges that Christ conferred on him, he denied the Master. With others the seeds fall on rocky ground. When trouble or persecution on account of the word comes, they quickly lose faith. (cf. Mk.4:16‑17). Peter was such a seed. Peter teaches us a serious lesson. From him we learn how easy it is to be a kind of “fair weather friend” when it comes to believing and obeying God and following Jesus. However, when the storms and trials of life come, we sink (see Mt.14:28‑33), when the moment to bear witness arrives, we fall. Such an act is anti‑God and anti‑human.

Pontius Pilate was the main actor who ratified the death of Christ. Pilate combined religion and politics just to condemn Christ. He had opportunity to free Christ but allowed himself to be influenced by public opinions‑ the crowd. The question then is, are we “ The Jews” in our complicity with the power that be in suppressing the truth and silencing those who bear witness to it? Are we Pilate in the way we enjoy the privilege of power and give in to the demands of the crowd or the interest of our group? With all these actors, the deed was done, which shock the Earth and veiled the Sun.

But despite all these betrayals: voices, actions and speechless gestures were made to reaffirm some people’s commitment to Christ and his cause. Look at Veronica who wiped the face of Christ, look at the women of Jerusalem who wept for him, look at Simon of Cyrene, look at John the faithful Apostle who stood by him till the very end, look at Christ ever faithful Mother, look at Mary Magdalene, Mary the Mother of James, the less and other holy Women, look at the Soldier who moistened his lips when he was thirsty, there was the penitent Thief who died with him. Finally, there was Joseph of Arimathaea and Nicodemus.

According to the teaching of the Second Vatican Council, in Nostra Aetate No.4, the Church seriously teaches that: “Even though the Jewish authorities and those who followed their lead pressed for the death of Christ (cf. John 19:60), neither all Jews indiscriminately at that time, nor Jews today, can be charged with the crimes committed during his passion…. The Church always held and continues to hold that Christ out of infinite love freely underwent suffering and death because of the sins of all men so that all might attain salvation.” Since therefore we are all involved, where do you belong? What do you make of Christ? Is Jesus Christ for your fall or for your rise? (cf. Lk.2:34).

Rev. Fr. Bernard E. Kalu, Parochial Vicar, is of St. Theresa’s Catholic Parish, Arochukwu, Abia State.

God-Man Heart

By Rev. Fr. Bernard E. Kalu 

In the ancient world, people used to eat the hearts of their enemies in order to acquire their strength. This was because the heart was considered as the most precious organ/part of the body. It was and still remains the center of physical, spiritual and emotional life of any human being. In the ‘Book of Respiration’ of the Egyptians, they believed it is with the heart that man meets the divine after life. For the ancient Greeks, especially in the writings of Homer, Hesoid and the tragedians, kardia(heart) designated the place of secret thoughts and tactical intelligence. Later on, kardia and soul were used and seen as almost the same. In fact, Empodocles, the Epicureans and the Stoics saw the heart as the seat of intelligence and thought. The same is reflected in Plato’s writings especially in the Republic (Bk.4) and Aristotle in his Metaphysics (12.3.1070a).
In the religious circle, the word lev(heart) in Hebrew was used I,024 times in the Bible. The heart was understood not only as the locus of the whole psychological and intellectual life but also of the moral life. It is also the center of religious life as well. “I shall put my law within them and write it on their hearts” says Yahweh (Jer.31:33). The faithful heart belongs entirely to God, in whom it is fixed (1 Chr.29:18). The new heart promised by God was finally and fully realized in Jesus Christ in the New Testament.
This Sacred Heart of Jesus is necessarily connected to the Immaculate Heart of Mary. When therefore, the Centurion pierced the Sacred Heart of Jesus with his lance physically, the Immaculate Heart of Mary was also mystically wounded. The Simeonic prophecy during the presentation of Jesus in the Temple was completed (cf.Lk.2:34). Therefore, whenever we wound one heart, we necessarily wound the other. No wonder then, all sinners are called to return to Christ’s Heart and Mary’s Heart as a place of refuge. Fulton J. Sheen of blessed memory addressing sinners metaphorically through the Centurion said: “Centurion come back! Even though with your lance you have wounded two hearts, come back! Even though you have acknowledged Christ as your Savior, come back!” “They shall look on him whom they have pierced” (cf. Jn.19:34-37). A fundamental vein of Christian Mysticism is that in which the divine heart and the human heart unite in exchange of love. We see this in the writings of St. Anselm and St. Bernard of Clairvaux. We see this in the mystical experiences of many Saints like Dorothy of Montau, Cathrine of Siena, Margurite- Marie Alocoque and in our contemporary era in St. Faustina. That was why the ‘prayer of the heart’ was encouraged in order to make the spirit descend into the heart. The longing for the heart of Jesus by the faithful can be likened to the longing of the Jews for their Temple. After the destruction of the Temple in 70AD, the Rabbis developed rituals that could be practiced anywhere and yet were designed to preserve the memory of the Temple (Zekher le-hurban). Such ceremony included the breaking of a glass at weddings and leaving small area of wall unfinished in one’s house. It was during this period that prayers were added to the daily service that pleaded with God: “Sound the great shofar for our freedom; raise the standard for the gathering of our exiles, and assemble us from the four corners of the earth…. Restore our judges as of old…. And to Jerusalem thy city return in mercy and dwell therein as thou has spoken, rebuild it soon in our days as an everlasting building, and speedily set up therein the throne of David.” Theologically, the Rabbis held that the Shekhinah (glory), the aspect of God that dwelt in the Temple, had gone into exile with the Jews. God therefore was in exile from his land (cf.1 Kgs.8:10-13;    Ezk.10 esp. verse 18-22). In the same way are we the faithful when we are estranged from the Sacred Heart of Jesus Christ.
Of what benefits then is the Sacred Heart Of Jesus? Jesus himself proclaimed in the beatitude “Blessed are the pure in heart” (Mt.5:8), which was a reminiscence of Ps.15 and 24:3-5. We have to note that there is always a connection between purity of heart, of body and faith (CCC.2518, cf.Mt.15:10-20). Thus, in the heart of Jesus, the heart of God and the heart of man meet. That is why Jesus’ heart signifies a love which is selfless and beyond all concepts. The love spoken of here is a love, which is victorious in failure, which triumphs when it has been deprived of its power and rises to life when it has been slain. It’s a love that is of God’s. Pope Benedict XVI, writing in 1981 as Joseph Cardinal Ratzinger, challenges us to nothing less: “In the Heart of Jesus, the center of Christianity is set before us. It expresses everything, all that is genuinely new and revolutionary in the new Covenant. This Heart calls to our heart. It invites us to step forth out of the futile attempt of self-preservation and, by joining in the task of love, by handing ourselves over to him and with him, to discover the fullness of love which alone is eternity and which alone sustains the world.”
The Sacred Heart of Jesus urges us to love God and our neighbors; friends and foes alike. To love whether accepted or rejected, for love is of God. No boundary should be placed on our love for God and neighbor. It must be a selfless love, since the heart is the centre of personality (cf.5:19). In our world of today, many are concentrating on the external to the detriment of the internal (heart). That is why evil and sin still propel in various forms and even seem to triumph, even though Christ has vanquished them forever at Calvary through the Cross. There is therefore the urgent need for a change of heart, for the better. “Repent and believe in the gospel”(Mk.1:15). The Psalmist will pray, “…harden not your hearts.”(Ps.94/95:8). May the Sacred Heart of Jesus transform the hearts of the powerful and the hearts of the powerless for good. May it grant sinners repentance and support the virtuous. May it never lack people who offer it prayers and reparations for the sins of the world. Jesus, meek and humble of Heart, make our hearts like unto yours. Amen.
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